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Truth and reason are common to everyone and 
are no more his who spoke them f irst t.han 
his who speaks them later. It is no more 
according to Plato than according to me 
since both he and 1 equally see and under
stand it in the same manner. Bees pillage 
the flowers here and there, but they then 
make honey of them which is all their own; 
it is no longer thyme and marjoram; so the 
fragments borrowed from ot.hers he will 
transform and blend t.oget.her to rnake a work 
that shall be absolutely his own; that is 
to say, his judgmenL His education, 
labor, and study aim only at forming 
that. 

Mont.aigne, "Of t.he Education of 
Children"* 

Persons find themselves in a world: to live t.hey muat 
act, and they must act as best they can according to their 
judgment, be H sound or sour. Ta ad, for better or for 
worse, according to ones judgment is the human condition. 
Hence educational policy at. root. pertains to forming man 's 
powers of judgment.** 

Nothing with respect to judgment is given, except 
ita necessity. Where there is life there is judgment, 
discrimination, decision that culminates in adion. Aut 
judgment does not stop at. the border where adion begins; 
judgment pervades action, all living, vital action in which 
there is an element of responsive control, a perception of 
the unfolding situation within and without as the act 

..---citaÜéiñs- and annotat-ions will be found at t.he end 
of the text., identified by page and the appropriat.e markiflCj, 
Le. Page 1(*). The annotat.ions are meant primarily to 
amplify the text, and like their location, should be read at 
the end. 
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progresses. This perception of the situation, this effart 
at control, is also judgment, a most crucial form of judg
mento Within us, each cell has a certain awareneas, a 
purposeful homeostasis wHh its environment and certain 
capacities to make use of resources surrounding it. to 
maint.ain it.self, to perform its appoint.ed fundions. If, 
for some reason, the cell errs in it.s judgments, or if t.he 
environment. and situation in which it finds itself are so 
extreme that they overwhelm Hs capacities for diacrilOin
ation and cont.rol, the cell will die or atrophy--ita life 
will end.* 

So too with the larger organismo lt too must live 
continuously by making judgmenta, judgments about its 
capacities and purposes, about. its environment and sit.ua
t.ion. Cellular judgment. is largely preprogrammed¡ ita 
discriminations are buiU into the ceI! through genes 
which produce a definite physico-chemical st.ruct.ure fOl' t.he 
cel!. This process of genet.ic structuring should be under
stood, noto as determining, but as limiting. The phyaico
chemical structure puts limits on the capacities of the cell 
for action, limits on t.he environments the cell can toler
ate, limits on the situations to which it can reapond, 
limits on the purposes it can entertain. But. t.hese l~nit.s 

do not themselvea dictat.e a determinate life. They are real 
limit.s, but within the limits the determinate li fe unfulda 
as the cell, so long as it can, brings the capacitiea, 
environments, situations, and purposes int.o mesh, a mesh 
that permits its maintenance and reproduction. Through its 
life, the cell imbues matter with judgment; it. makes deci
sions, however preprogrammed, and lives or dies accordingly. 
The limits are merely limits, and within those, t.he drama of 
the life unfolds.** 

In the ceIl, the limits and the repertory of poasible 
responses are genetically programmed. Variations do occur, 
which are usually disfunctional, although sometimes fortui
tously constructive, allowing a more discriminat.ing, flex
ible response, which, if the conditions are right., will he 
passed on as part of the genetic inheritance of a new 
species, ane that moves the limits binding ita potentiality 
for judgment. With human beings t.he limita become wonder
ously flexible, for men are beings that create cult.ure. By 
creating and transmitting culture, man becomes the Lamarkian 
species, the one capable of inheriting acquired charact.eris
t.ics.*** This cdpacity for culture great.ly enriches and 
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complicat.es rnan's problern of judgment. But. even with 
culture, limits remain; the imperative of judgment sUll 
reigns supreme. As the genetic inheritance est.ablishes 
limits, but is not determinative, ao too does the cultural 
inheritance, yet the limits are far less preciae. Thia 
capacity for culture is the defining characteristic of 
man; it means that man is at bottom horno educandus, beUer, 
homo studiosus, for cuUure is significant as cuUure only 
insofar as it passes from one person to another aa a 
uniquely Lamarkian inheritance. Yet in this great Üana
formation of life, the basic, vital problem, judgment, 
remains an ineluctable measure.* 

Life is sovereign: its imperatives pervade everyt.hing, 
including cuUure. Some of the limits for horno educandua 
are programrned genetically into the being; thus the powera 
mature according t.o a general paUern. But like all limita, 
t.hese are merely limits; they are not determinative, and 
they carry with them no sure pedagogical prescription. 
Culture and education not only extend judgment; they equally 
require judgmenL Man, as the creator and transmittor of 
cuUure, must., like the hunter, forever try to lead his 
target. properly. ** Judgment is a vital imperative becauae 
the immediate situation is still unclear, still something in 
the process of definitive determination. Judgment. exists 
because the aeting person must anticipate consequences and 
seek to exert control, and men thus create culture and pass 
it from one to another as an aid in doing precisely t.hia. 

Even the preprogrammed, genetic inheritance must. lead 
targets in this way. Many attributes do not disc10ae 
themselves until late in the life of the cell, yet if they 
are not there from the beginning, the cell, in certain 
crucial sHuations, may reveal a most faulty judgmenL Thus 
genetic defects are defeets only in a relative, sHuational 
sense. The situation of the cell, from its perspective is 
largely gratuitous, and with luck a defective cell may never 
have to suffer from its defecto But lead ita tar'Jet H must 
even t.hough that means programming characteristics whose mo
ment of significance comes late in t.he life of the organismo 
Mortality itself is undoubtedly--other causes being fortui
tously avoided--so programmed into the struct.ure of the 
being, for alas, natural selection, so powerful in seleding 
out. structural deficiencies that disclose t.hemselves up to 
the time for reproduction, has no power to select out 
deficiencies that unfold late. Thanatos is indeed a genetic 
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possibility. * The same problem befuddles man aa an educa
tive being: he continually acquirea culture as a tool of 
judgment continually prior to the moment of judgment. Life, 
including human life, always moves towards the future; to be 
in time is to slide forever out of the known into the 
unknown. Were it otherwise, there would be no problem of 
judgment, no life, all would subsist in itself like a 
stone. Education and culture are thus preparations for 
judgment, but they are also, as all else, pervaded by 
judgment; they are, ineluctibly, examples of judgment, 'lood, 
bad, or indifferent.** 

Cult,ure is man's Lamarkian heritage. Its vital 
function is t.o Bid in t.he making af judgment. *** This vital 
funetian can be seen reflected in all aspect.s af culture. 
In its entirety, culture is a set af acquired charact.er
istics that extend the inbarn powers of judgment far beyond 
the genetically preprogrammed limits. To be sure, the 
cultural heritage, both when accepted passively or when 
transformed act.ively by a new generatian, nat.ariausly 
induces faulty judgment an numeraus accasions, but this fact. 
of fallibility daes nat mean t,hat. t.he fundament.al functian 
is samething other than the extension of judgment.. Error, 
fallibilit.y, can be identified only relative to the func
tion: to have a function and t.o be fallible are one and the 
same. Faulty judgment is sit.uaUonal, and poor judgrnent 
induced by the deficiencies of culture is no different frolO 
poor judgment induced by genetic programlOing. On t.he 
cellular level, there are many situations in which the most 
funct.ional, "healt.hy" , "normal" programming of t.he cell 
becomes decidedly disfunctional, causing t.he cell effec
tually to self-destruct. We conclude from these facts, not 
t.hat t.he function of the programming is bad judgment., or 
something ot.her than judgment, but that. the capacit.ies for 
cellular judgment are not adequat.e for all possible sit.ua
tions. So too wit.h culture: its funetion is t.he extension 
of judgment, but it is not. always adequate to this func
tion. In the full life, judgment. ia always at. the edge of 
its capacities.**** 

Life, through judgment, makes a cosmos from chaos.***** 
Danger to life comes from the unknown, the uncertain, the 
unanticipat.ed. These always lurk about. us, and ironically 
existo even wit.hin t.he humanly created sphere of culture. 
Again, we are always leading our targets: we create cult.ure 
ignorant. uf a11 t.hdt we thus do. As a genet.ic defeet may be 
very late in disclosing it.self, wait.ing patienUy, hidden 
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profoundly, until an unexpected conjuncture is at hand, so 
too with cultural defects: numerous mores that work well for 
the immediate end in view bring later consequences, not at 
first apparent, that make the total, vital situation di r" 
and problemmatic." Thus much of culture is an effort to 
anticipate its own implications, an effort to make Hself 
self-perfeeting through critical seleetion in t.he same way 
that genetic judgment is slowly self-perfecting through 
natural selection. This judgment of judgment, this critical 
se 1f -perfect.ing of culture, is not necessarily conscious end 
rational. It is at bottom vital, experiential, exiatential; 
it is what men do as they suffer the consequences ..... 

Let us turn from these very general considerations 
of the nature of culture to a brief look at some of its more 
highly developed branches. The great., vit.al problem, we 
have suggested, is judgment, which arises ineluet.alby 
because the living being must. cont.inualIy act. in an imm,,
diat.e presentí it must create the act, whatever it. may be, 
in t.he everflowing instant. of actuality. To Uve, we have 
suggest.ed, is t.o inform matt.er with judgment., a sense of 
purpose and procedure. To acto implies choice, en effort at 
control, an attempt t.o create and sustain a purposeful 
direction--these vital processes are judgment., and t.hus all 
life lives under an imperative of judgment.. What. judgments 
will be made is relatively open, especially in t.he cultural 
realm, but that judgments shall be made is ineluctable 
wherever there is life. The most thorough ambivalence 
imaginable is a vital judgment, a judgment. that. no coherent. 
judgment can be made. Ambivalence is simply a form of 
judgment, and what. is surprising is not that humans on 
occasion are ambivalent, but. that. they are so lit.tle ambiva
lent, that they hBve gone so far in unfolding developed 
forms of judgment, which they have used to vast.ly ext.end tila 
arena of vital action ....... 

Popular culture shows elea rly how t.he vit al problern of 
judgment is central. Through folk wisdom, people pass to 
one another their accumulated experience in dea ling wHh the 
mundane sit.uat.ions of which t.hey must judge. This wisdom iB 
situational, in large part, and t.hus it varies according t.o 
t.ime and place: the works and days of t.he tropics are not 
the same as those of t.he deserto or the uplands of Greece. 
What. is found wise will vary, but. t.he vit.al fundion of 
finding certain things wise nevertheless remains constant. 
--that. function ls simply to help us aU judge our dal1y 
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circumst.ances. And what is perhapa most surprising is not 
the fact of variation according to situation, which we 
should expect as a natural outcome of the Lamarkian flexi
bility of culture, but rather the remarkable continuity and 
stability of certain features of the folk tradition. There 
is a kernal in common between the Book of Proverba, Hesiodos 
Works and Days, Poor Richard os Almanac, and the say ings nf 
Confucius, and all of these can still be read, albeit with 
the exercise of selective judgment, as a source of signifi
cant advice.* 

At the same time, hypot.hesizing that the problem of 
judgment is at the center of all cultural creation aeems 
hard to reconcile with other aspects of the folk tradi
tion. We are children of enlightenment who have come 
a long way from a world where superstition was sovereign 
--noto as far as we may think, but far nevertheless. ** We 
have learned to suspend judgment, at least in the reflectiva 
sphere, which permits us t.o grasp the scepter from superst.i
tion.*** Yet it is only under the conventions of reflective 
intellect that the imperative to act can thus be controllad. 
Judgment is a vital function and cannot be conatrained 
solely within rationality. Critical judgment may at a 
later, more refledive stage find superst.it.ion to be the 
inducer of faulty judgment. But sUll t.he humanness of 
superstition is not to be denied, and its vital validity, in 
the absence of anything else, for people who must liva life 
in its totality, needs to be recognized and understood. And 
so understanding the function of superstition, we realize 
that undoubtedly we live by it far more than we are wont to 
admi t: wherever understanding is imperfect, uncertain, and 
the imperatives of act.ion makes men base t.heir standa on 
uncertain judgments, there we encounter fields whera super
sition can still thrive. And the test of culture is whether 
in the totality of life it gives a vital edge, whether H 
contributes through its consequences to well being, and this 
superstit.ion may often do, not in the least because the 
causes it presumes t.o be at work are in fact. as work, but. 
becuase it does presume causes t.o ba at work, t.hus giving 
the actor confidence where he would otherwise be wracked by 
a paralyzing perplexity.**** 

With peoples who have a cultural history, properly 
speaking, folk wisdom and its attendant superstition soon 
give way to mor" elaborate cultural forms. In large 
part, thc hist.ory of culture is the history of enlight.



7 Studies of Educational Experience and Aspirationa 

enment, an effort to push the boundariea of superstition 
further and further into the background. The problem of 
supersition and the urge to enlightenment are both primarily 
interpersonal in their relation to the imperative of judg
mento We should recognize both the individual and the 
societ.y as abstracto const.ruets of sophisticated thought, 
neither of which exist out.side of t.hought.. Persona, human 
beings, existential1y exist entwined wHh ot.her persona; 
persons live always in communHy wH.h ot.her persons, and one 
of their most imperative problems of judgment. pertains to 
concerting, harmonizing, and coordinat.ing their varied 
actions. In lived experience, neither t.he individual flor 
the society exist as such, both are constructa of men 
thinking; in lived experience, most judgments are profoundly 
int.erpersonal, pert.aining t.O and emanating from peraons in 
the plural, and mosto of cult.ure, alld part.icularly the 
dialectic of superstition and en light.enrnellt., re lates t.o 
interpe rsonal problems of judgment. The purely peraonal, 
the individual, insofar as it exists, consista in a combina
tion of common sense and individual eccentricity, neither of 
which give rise to a cult.ural herHage unless t.hey sornehow 
t.ake on interpersonsl value and significance. CuHure, 
man's Lamarkian heritage, exists only as it passes from 
person to person; it is an interpersonal inheritance perti
nent primarily t.o interpersollal proble1ns of judgment.• 

Our rationalistic herit.age encourages os t.o think of 
judgment as an individual attribute, t.hat of an individual 
mind making judgments alone--Descartes solitary by his stove 
assuring himself: 1. think, t.herefore 1. am. * Culture and t.he 
problems of judgment to which it pertains have been in the 
sweep of history much more a plural work: we are, therefore 
we think together. And not only think together, but equal
ly, we feel together, believe together, hope together, fear 
or love together--these, as much as thought., are aspects of 
judgment.** 

AII judgment, even preprogrammed cellular judgment, 
requires that the target be led, but this requirement ia far 
more demsnding wit.h int.erpe rsonal, cultural judgment: t.he 
problem of anticipation becomes extremely complexo The more 
men become cult.ural beings, the more interdependent they 
become, t.he more their problems of judgment. become problema 
of concerting perception snd purpose, organizing effort and 
abilHies. A common, shared underst.anding of sHuations 
becomes necessary ir highly choreographed, int.erperaonal 
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actions are to be undertaken.* With the want of an alterna
tive, superstition performs this common funct.ion. It. 
nutures community and provides an occasion for criticiam, an 
interpersonal evaluation of the common baseo for judgment. 
All knowledge has its roots in a desparate, shared effort to 
construe the threatening unconstruable. The imperative of 
judgment, and the interpersonal character of that imperative 
for humans, means that the first and most fundamental 
criterion for cult.ure is plural acceptance. Unanimity is 
not necessary, and it may be a danger. Diversity, diver
sities of shared views are a great leaven to cultural 
development, the embodied dialectic. But the solitary, the 
unique, the rea11y isolated view, has no cultural si'Jnifi
cance. Socrates was tried, however unjustly, not for his 
daimon, per se, but for introducing new gods in the demos, 
and Galileo was brought before the Inquisition, not because 
he held strange theories, but because he publiahed and 
taught them. The idiosyncratic may be true, but as long as 
it is idiosyncratic, it is irrelevant to t.he great inter
personal problems of judgment., and H will become signifi
cant only as it wins acceptance by a fo11owing as a ballb 
for judgment. Truth, as a norm of agreement, is a late 
invention of human culture, an historical norm whoae history 
is yet far from complete.** 

Culture serves to sharpen, inform, ext.end judgment, 
which is a vitsl function of the living being. Folk cult.ure 
starts as a mixture of practical wisdom and superatUion 
--the distinction is a late projection back upon the situa
tion, for from the vital perspective of the primitive folk, 
t.he two are indistinguishable. The superstition is vHal 
wisdom that we, from our vantage point., find unwise; yet 
there is an element of wisdom in it for the people who live 
by it: it empowers them to make judgments they might other
wise be unable to make, and that. is a11 t..hat. life demanda. 
This, however, is no mean demand, and as we have suggesbld, 
truth does not enter as a standard of judgment until a later 
poinL Nevertheless, the dialectic of cultural development. 
can proceed, and continues to proceed, independent of an 
abstract pursuit of truth: norms of critical discrimination 
are brought to bear on the mixture of wisdom and supersti
tion, imperfeet norms, but functional ones, all the aame. 
Charisma, inspiration, simple competence creste exemplary 
authorities whose leadership permits the elaboration of 
culture. Problems of judgment become more clear ly iden
tified, divisions and specializations arise, and fundsmental 
fields of what we call thought emerge. 
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At bottom, these fields are not fielda of thought, 
but fields of action, fields of action that call for ever 
more elaborate means of judgment--ethics, law, economics, 
politics, art, craft and technology, all emerge rooted to 
the problem of judgmenL These judgmental roots are Inost 
apparent in the field of law. Law is judgment, solemn 
judgment on matters of dispute, potential and actual, civil 
and criminal. With law, the int.erpersonal charader of 
human judgment is patent, as is the necessH-y of general 
acceptance. Law functions most powerfully where legal 
adions seem least apparent, that is, where persons have 
internalized its norms and standards and act unbidden 
according to its rules. In t.hese sH-uations, the law has 
effecUvely formed the judgment of most of the communit y' s 
members, and woe to the community where this formation hy 
internalization has not taken place: there the law will 
cease to serve life construdively as an aid to judgment alld 
will become a major problem of judgment, one in which more 
and more human energy will be consumed enforcing tlle law, 
bringing it to bear as a correetion, after the fad, on 
recalcitrant, arbitrary behavior. Through the law, men 
declare to one unother the basic standards of judgment. in 
interpersonal dealings that they can be expected to follow. 
An offense against the law brlngs an accusation of an error 
in judgment; a trial establishes fads and principIes and 
culminates in a judgment of t.he susped. judgmellt.. And since 
the law itself, as it is internalized and usad, alld as it 19 
hrought formally to bear on abuse, is through and t.hrough a 
system of judgment, it too is subject to the test. of conse
quences; hence th roughout. its history H. has been dynamic, 
subjeet to revision, a living work undergolng continuous 
elaboration and reflnement. 

Politics is closely related to the law as a system of 
judgment. Through politics people make judgments of import 
to their polity. This holds true regardless of the form of 
polity: whatever the form, t.he maklng of cartaln judgments 
is the function and the dlfferences of form--mono,'cllY, 
aristocracy, democracy, tyranny, what have you--di fferen
tiate who has power and responsibility for making these 
judgments. The foremost problem of judgment in poliUcs is 
to judge rightly what judgments are to be made through 
politics. Man ls a problem for man; wH-h hia Lamarkian 
capacity to take on acquired characteristica, judgmellt 
becomes a problem for judgment, and this circularity ls most 
inescapable in politics. The tragedy of politica is that 
those wHIl the power and responsibilH-y to make the judg



10 MA N A N D JUDGMENT 

ments also have great influence over what judgments are to 
be made, and they, being fallible, corrupt.ible, are always 
liable to substitute personal judgment for political judg
ment in the exercise of this trust.* Certain judgmenta must. 
always be made for the communit.y: laws must be established; 
common enterprises chosen, organized, and execut.ed; emer
gencies, martial or natural, coped wit-h. Polit-ics haa the 
function of bringing sound judgment to bear upon t.hese 
matters, and politics never ends because t.he maUers keep 
changing and the judgment, however good, is never wholly 
pure, never sufficiently disinterested, never quite adeqlJüt.e 
to the task at hand, and the consequences always r<3vea 1 the 
leadership t.o llave been imperfecto Yet the demands of life 
never stop; however imperfect, someone must. govern--the King 
is dead, long live t.he King! 

Economics, too, clearly has its roots in the vital 
problem of judgment. Production and exchange are elemental 
t.asks of the living being from the mosto primitive t.o the 
most sophisticat.ed. The mosto absolute asceticism is, among 
other things, a set of economic judgment.8, and no olle can 
avoid the imperative of making judgment.s about. produetioll 
and exchange. The basic schools of economic t.hought. are 
judgments about how these judgment.s should be made, and the 
basic conflict between the schools, a conflicto in judgmenL 
Among culturally developed peoples, the economic sphere of 
action becomes extremely complicated and portentous, for the 
web of human interdependence is perhaps most complex and 
delicate in matters of production and exchange and t.he 
consequences of poor judgment in the face of untoward 
circumstances can be calamitous. Here t.he test of con
sequences is palpable and compelling: hunger, cold, disease, 
wealt.h, luxury, power. But the test of consequences yields 
no certainty, but rather brings a fundamental dilemma. 
Economic judgment must deal accurate ly, concret.ely wi th an 
infinitely complicat.ed range of particulars and at t.he same 
time it must deal soundly with the over-all condition of the 
whole: the former can be accomplished at t.he sacrifice of 
the latter by relying on unfettered markets, which establish 
concrete values but renounce t.he exercise of foresight, the 
latter can be accomplished at the sacrifice of the former by 
substituting planning for t.he market, which permits of 
foresight but. renounces the establishment of concrete value. 
The reconciliation of t.hese two systems of jUdgment is st.ill 
fundament.ally circumstant.ial: under favorable circumst.anceg 
men incline to judge according to the market, but in emer
gencies they rush to plan, regretting t.heir lack of fore
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sight.. The great animating hope of the modern era has been 
the hope of escaping thia dilemma, yet far from realized. 

Law, politics, economics: in theae areas the root~ 

in the problem of judgment are clear and close to the 
surface. But they are no less real in other areaa, in art 
and musie, in religion and soaring speculation. To see this 
clesrly, we might further pursue our general considera
tions. The dialectic of development is driven, not by 
truth, not by reason, but by conaequences. Conaequencea sre 
the ends, not merely the wished for ends, but the implacable 
ends, the lived, suffered consequences of the syat.em of 
judgment. Reason, at a certain stage, emerges as one amonr] 
diverse means in the approach to these ends. Reason beClllnllS 
dialectical because the structure of life, the structure of 
judgment, is dialectical, a continuous balance of conflie
t.ing forces, an implacable tension between known and un
known. Thus reason is noto alone uniquely dialectical--all 
of culture is. Inspirat. ion, charisma, craft and competence: 
none can rest for long, stable, fixed, unchanging. Cont.in
ually, they are all puto t.o the t.est. of living: suffllred 
consequences crush the unsound and there is a natural 
select.ion t.hat drives the Lamarkian inheritance aa st.ernly 
as it drives t.he genet.ic t.owards an unfolding of t.he 
vital power to creat.e a cosmos, a habitable environment.. 
Thus, as we contemplate t.he great funet.ional cat.egories of 
cult.ure, we dare not forget their living roots, t.he real 
st.andards controlling their development., the imperat.ive of 
judgment sovereign over life. 

Such considerations lead not to a aimple pragmat.ism, 
not necessarily to a preferenee for the branches of culture 
patently rooted in the problem of judgment. Conaequences 
are the standard, but t.hat. does noto mean that. the atsndard 
of thought should be its practical pay-off, its cash value, 
in William James's popular phrase. The standard of lifa, 
not necessarily thought, is the quality of judgment as 
revealed in the consequences suffered; hence the cult.ural 
drive, that elaborating syat.ems of judgment. It is en
tirely possible that useless, irrelevant, trivisl creations 
will give rise to capacities for judgment that greatly 
extend t.he habitable cosmos. The point is not to pit 
abstraction against. life, art againat life, play againat 
life, but t.o insisto that abst.ract.ion, myaticism, aesthetic 
creat.ion, simple play exist as such because they hsve real 
value t.o life. The cell itse1f, as we have seen, must. be 
impractical in a crass sense; it must carry with it an 
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extensive baggage of genetic information for which H has no 
immediate use; it must anticipate the yet unknown. Uved 
consequences are the implacable standard of judgment, yet" 
they set up no facile hierarchy of value that can be applied 
complacenUy as asure means of judgment. Judgment exists 
as a problem and imperative precisely because at the moment 
of judgment what the lived consequences will be is unsure. 
they are not yet there as lived consequences, but merely, at 
most, as imagined, hypothesized consequences. Judgment is 
always a drama, suspenseful, something suspended between 
future and past, undertain, determining but not determinate: 
there is no sure prescription and that" is why there IOUSt 
be judgment. Consequences are not a test of truth, but a 
test of judgment, and judgment is always situationsl, 
concrete, existential, within history, and therefore it 
holds only for itself and it does not validate 01' confirm a 
general proposition, but gives rise potentially only to 
another datum among the myriad that may be taken into 
account in ensuing occasions for judgment, which , no matter 
what, will be as suspense fuI as those that came before. 

In this context we find the value to judgment of art 
and play, rest, recreation, and soaring speculation. 
Judgment is far more complex and subtle than is reason 
alone, and the demands on judgment are far loore definitiva 
t"han those on rigorous thinking. We know not the sum 
of our powers, neither our cultural powers nor biologicsl 
powers. Judgment lOuSt not only apply itself to the world, 
but even more to itself, probing, exploring, testing itself, 
disclosing itsalf to itself. Thus Immanuel Kant's grBat 
study of aesthetics is a Critique of Judgment,.l it s t.range
ly combines a study of the biologic and the artistic. But 
what sounder combination could there be? It is all sn 
investigation of our intuition, empathy, discrimination, 
taste, our sense of fitness and formo With thesB lOen loake 
judgments by leaps, by existential acts. The most plodding 
lawyer cannot write a routine brief without calling to the 
muse to bring words forth in that creative instant whereby 
he pulls from memory, he knows not how, that which auits the 
needs of his occasion. The imperative of judgment requires 
that lOen live life with the sum of their powers; they have a 
sense for things, a feel of things--the craftsman knows with 
hands as well as head and the loan of worldly experiBnce at a 
glance can judge with fine discrimination what he can and 
cannot expect of another. Such judgments are liable t"o 
error and the test of consequences controls them as much as 
any other judgment. Nevertheless, without them, human lifa 
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would be slow snd plodding, simply unviable. Tastes changA, 
styles change, senses of form and fitneaa change, but men 
cannot live without a sense of form and fit.ness, w1t.hout 
taste, without style; they need to develop these, as much, 
if noto more than law, politics, or production and exchange. 
They need a sense of form and fitnesa, style, taate, grace 
and coordination, an informed eye and ear, a kinetic sense 
of language, movement, gesture, expressioll; they need sIl 
this, not as ornament, not as luxury, but as an essential 
part of judgment, living judgment. Schiller rightly com
mended to a practical age the higher pract.icalit.y of The 
Aesthetic Education of Man. --

Music and art, lHerature and drama, sport and play, 
mystical intuition and religious reve rence: these arB t.he 
essenUal lubricants, without which judgment is slow and 
inflexible, at once stolid and uncertain. These too are t.he 
source of inspirat.ion, aspiration, exhilaration, hopeo We 
are wont t.o think of judgment as excessively Apollonian, hut 
lt is not so. Men judging forever feel the chafe of t.heir 
limits; tensions build; they need rest and release; in the 
sum of life, repose is required; nothing to excess, neit.her 
play nor work, neither Apollo nor Dionysus; the limits 
overburden, they must be shed; let imagination fly, the 
heart well, the spirit soar; cathartically cast. off t.he 
limits, frenzidly break the limits; yes, yes! --and then, 
••• sluggish, ..• slow, spinning sleep, aft.er which, •.• on t.he 
morrow, limp but renewed, the steady life begins again. All 
t..his, too, is part of the totality of judgment., part. of t.he 
problem of judgment. And he re too, nothing is certain 
before the fact and the test is always in the consequences. 
The Dionysian is dangerous; whether it will result. in 
renewal and the extension of possibilities or in brut.e 
dlssipation is never certain. Vet, despit.e danger, the 
dance is as integral a part of man I s Lama rkian heing as i9 
the law. 

Men create systems of judgment., highly elabora te 
ones, Apollonian onea, Dionysian ones, onea for every aspect. 
of their lives, and these systems are continually tested by 
the conaequences to which t..hey give riae. These conse
quences, however, never validate, confirm, or fix a parti
cular aystem finally and forever. The test of consequencell 
does nevertheless give rise to a steady, ever-changing 
process of cultural selection, a turning of judgment. upon 
the syst.ems of judgment. This process is eve r-open, con
tro11ed as a11 else by the imperative of judgmellt. However 
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dogmatic, however authoritarian, it ia ever tentative, ever 
uncertain. It is an editing, an elaboration, a refinement, 
an astonishing discovery, a mystical epiphany, a aelective 
forgetfulness, a serendipitous accident, even a fortuitoua 
error; the unexpected occurs and transformations follow; the 
whole process is enclosed in history; it. ia hiatory, the 
historic life of man--no leap beyond judgment to certainty, 
to eternity, out. of hist.ory, occurs in this unending quest. 
of the cosmos. Over and over again, men tranaform and blend 
their available heritsge to make a work that ia abaolutely 
their own, that ia, their judgment. Their education, labor, 
and study aim only at forming that. Hontaigne aaid it well, 
and it is a judgment too much ignored in conaiderations of 
educat.ion, labor, and atudy. The formation of judgment, 
that shall be our theme, our goal, our subject. Let us seek 
to make a work of it absolutely our own, that is, our 
judgment. 

Judgment has been too much at the periphery in efforts 
to understand education historically and to dellberate on 
educational policy in the presento The cultural heritags 
has become so vast, so complicated, so productive, and the 
problems of passing it. on through univeraal education have 
been ao demanding, that the human roota of it all have 
become obacure. The cultural herH.age seems to have been 
wrenched free, to have become a apreading, basa less pres
ence, a gigantic 5panish moss, hanging, growing root.les8 
from human forms. Throughout these studiea, we ahall try to 
keep in touch with the vital problems in human life; we 
shall t.ry to understand education, in ita fullneaa and in 
ita depth, as a never ending effort t.o form and acquire 
judgment. 

Han and Judgment will be a piecemsal, long-tarm effort 
to underatand the place of judgment in educational striving, 
historicsl and contemporsry. This effort at understanding 
will proceed through essays t.hat. can be grouped in four 
diviaions. These divisions are not separate cat.egoriea; 
rather they are like the different emulsions in color film, 
each sensitive primarily to light of a certain wava-lengt.h 
on the color spectrum, which, suitably overlaid, give a fair 
image, not only of form, but of color as well. The forma
tion of judgment in the saga of mankind is a wonderoualy 
complex theme; it merits sustained study, but doea not lend 
itself to continuoua narrative. lhe problems of judgment, 
the environments of judgment, the creatora of judgment, the 
study of judgment: all are too many-sided to be told in a 
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single story. Our aim will he to build up, slowly, essay by 
essay, with room for continuous revision, a comprehenaion of 
the many-sidedness, the diversHy, t..he profundHy, t..he 
inteyrHy, the discipline, the imagination, the inspirat..iun, 
the luck, t.he effort, through which human judgment has been, 
and is being, formed in the West.. And the negat.ive qual
ities, the narrowness, shallowness, opportunism, fraud, 
laxity, stolidity, inertia, blindness, and sluth, must abo 
be part of the inquiry, for they too are human qualHies, 
part of the judgment by which men live. 

Preeminently, the formation of judgment is a human 
drama, one going on continuously, one that. started in 
obscurit.y, and moved, slowly, halt.inyly, wit.h men as the 
agent, into relative clarny. Certain raw capacit-ies for 
judgment are given to men--we know not exactly what. they 
are, or rather what their limHs are. lurning these poten
tialities into actualities, however, i5 the creative work of 
men, particular men living and acting in part.icular t.imes 
and places. All culture is historical; none is given, once 
and for all, to persist without care, without nurturing 
effort, at once patient and inspired. lhe creators of our 
available forms of judgment are numerous and diverse, their 
numbers are legion, yet limited. We cannot hope to folluw 
the accomplishments of each and all, but, through our first 
division of essays, we can sample the accomplishment.a nf 
representative creators of judgment, and their concerns and 
creations can be studied, savored, followed from the inside 
in an attempt at empathetic recreation. With a aecond 
division we will try to come closer to t.he ordinary man Wld 
his problems of judgment. Here we must use much imagina
tion, for the historic aources are thin. Vet we are 
discovering that much can be learned by inference from t.he 
study of environment.s and artifacts; men leave él record, not 
of their individual lives, but of their way of.life, by the 
traces they leave on the land, the scenes they record in 
pietures, by the things they loase, or bury, or squirrel 
away, or pass on to their hiers. From all these and from 
more conventional documents we can piece together a picture 
of the human environment in which men and women, whose names 
are lost, lived, loved, worked, and died, and wit-h caut.ion 
we can enter into t.hei r efforts to form their judgments. 
lhrough a t.hird division we shall study the great problems 
of judgment, the problems that upset the living of ordinary 
lives and made the lives of a few extraordinary by givin'J 
t.hem the opportunit.y t.o shift the limits of the Lamarkian 
inherHance. lhe great problems of judgment are not nh
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stract. They ara the problema, there in the environmenta, 
physical and human, that complicate the exerciae of judgment 
by all; they are the problems, tha solutions of which make 
certain men creators, makers of the cultural heritage. 

These three divisions, suitably overlaid, will give 
a picture of the problem of judgment in the pedagogical past 
and presento In the fourth diviaion, our reflectiona will 
be more critical in charad.er. Judgment haa not been a 
majar, explicit theme in recent refleet.ion and at.udy. 
Vet, the recent work of othera can by no means be ignored in 
our inquiry, for it throws much light on the problems of 
judgment, and on the problema of studying t.hat. subject.• 
Hence, through a fourth division of essays we will conaider 
recent works and reconsider standard works in an effort. to 
extract from them what value and caution they may yield in 
the purauit of our theme. Creators, environments, problelns, 
considerations and reconaiderations: these are our basic 
divisions. 

What we envision with each diviaion will be clearer 
if we t.ake a period and describe some of the mattera that. 
will eventually be dealt with in esaays of each type. For 
illustration, let us take a time clase to the chronological 
beginning of our atory of judgment, that. of t.he ancient 
Greeks. An account of Weatern efforta to form judgment 
actua11y has several beginninga, and it muat fo11ow many 
threads, taking a variety of perspectivea on those threada. 
But the Greeks were an important beginning, and for rational 
judgment, perhapa the most important among the beginnings. 
There are, looking at it from one perspective, a number of 
great figures whose work needs to be studied and underatood: 
Homer, Hesiod, Pindar; oracles and Inysteries; Aeachylus, 
Sophocles, Euripides; the medical circle called Hippocrates; 
Herodotus, Thucydides, Xenophon; Salan, Periclea, DemDa
thanes; a host of pre-Socratics, sophiats, and the great. 
Socrates; Plato and Aristotle; the ensuing schools--stoica, 
epicureans, cynics. A11, in one way or anot.her, cOlltributed 
to our unde rstanding of judgment; thei r achievements have 
ente red into the formation of judgment throughout the 
ensuing history. What they wrought, they wrought through 
t.he exercise of judgment: insofar as we can, taking some 
individually and some in sma11 groupings, we ahould entar 
into their work, comprehending their concern, seeing what it 
meant. t.o the Lamarkian inheritance, ahowing how it has both 
facilitated and debilHat.ed the living of life. In theae 
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essays on the cultural creators, exposition will not be the 
prime concern, but rather elucidation, a making plain what. 
t.hey have contributed, positive and negative, to the cul
tural capacity to form judgrnent. Such an elucidation cannot 
be definitive, for we are, in this, as in everything, 
saddled with the imperative of judgment--the elucidation can 
only be critical, an estimat.e, an aUempt to evaluate the 
significance of the creator's work for our theme. 

Powers of judgment, as disciplined and given form 
through cultural creationa, are in part an inheritance 
passed on to us through the inspired work of a few great. 
meno 8ut judgment. always has ita roots in a Ume and place, 
in the existential realities of lives lived, not only by the 
great, but the ordinary as well. Cultural work is always 
interpersonal, cooperative work, the work of a whole peopla, 
no matter how strongly it may be identified with a particu
lar person of genius. What the great create becomea dis
torted if its connections to the human condition at the time 
of its creation are lost. These distortions are by no means 
without significance. Culture is alive, dynamic, fruitful, 
the very stuff of history precisely because H is so suscep
tible of misunderstanding and unexpected transformation. 
8ut if we are to bring to life the formation of judgment, in 
the past and in the present, we need to attend, not only to 
the great creative leaps, but to the soil, the sea, and air, 
to the mundane, human environments in which the creative 
work occurred. We cannot understand what is creative in 
creative work if we look only at the work itself. The 
unexpected can be seen as such only against t.he backdrop of 
the expected, the unfaml1iar against the familiar, not what 
is to us familiar, but to the contemporaries of the creator. 
The formation of judgment is not abstractly cultural; it ia 
rather concretely cultural--it goes on day-in, day-out, as 
people lead their mundane lives. lf we are to appreciate 
the inheritance of the past, we need to enter into the 
everyday life of t.he past, not necessarily the particular 
life of Homer or Socrates, but the everyday life they may 
have led in common with the rnyriad others among whom they 
lived and worked. Hence, we need to reflect. on environ
rnent.s, human environments. The geography of Greece, the 
climates of Greece, the slow changing material condit1ons 
of life, the food and drink, the clothes, the forms of 
sociability, the art and architecture, the ways of communi
cation, popular hopes and fears, daily routines on the land, 
on sea, in cities. Here judgment is performing its manifold 
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human work, and it is important, isofar as possible, to 
enter into its rythms to estimate how it was formed, con
sciously and unconsciously. 5uch an effort for a time as 
far past as that of the ancient.s is at. best speculative, 
but, recognizing its speculativeness, we can through it 
t.hrow much light on the development of our heritage, and 
however speculative, it need not be in the least arbitrary, 
for much data has survived through time, and t.he t.ask for 
our historical eye is te make of these discrete bit.s a 
coherent pict.ure by filling in what is not there but must. 
have been. 

Intertwined with the creators and the environments, 
t.here were the great problems of judgment. These are partly 
lOa ni fest. in the work of the creators, parUy in t.he envi ron
ments, and partly in the great events of the time, and 
partly in t.he myriad of minor eventa that have mostly been 
lost., although traces of them rema in. In the problems of 
judgment, everyt.hing comes t.ogether, veto with the problema 
of judgment, the hist.orical understanding is moat. ,>orB ly 
t.axed. The problems were problems because they were not 
well understoed, and not being well understood, they were 
not well recordet1: hence the most difficult historical t.ask 
is to understand the real problems of t.he past.. Vet., 
however difficult., t.he problems are most fruitful. They 
make or break a people. They animate creative work, and 
test it by t.he implacable t.est. of consequences. They make 
history move. The most serlous t.ask for historical know
ledge and understanding is to bring the problems t.O light. 
It is not. easy, for t.he big problema, the serioua problema, 
are nevertheless real problems, human problema, problema 
that manifest t.hemaelves concret.ely and uniquely in e8ch 
person's life, but. problems that yet transcend each person's 
life and, through interpersonal connections, aggregate 
t.ogether into a general predicament, one in which no !lile 10 
sítuat.ed to give a general solution. With the great. pro
blems, the interrelationships are t.erribly complicated, 
giving rise t.o situat.ions in which one factor compounda 
anotherj paradox and irony dog events. For t.he ancient 
Greeks the great problems had to do with making the EQ.Lis 
function in a world of rapid change, change in t.he modes of 
production and exchange, in cemmunicat.ion, ln art. and 
lit.erature, in scale of organization and action, in law and 
pelitics. These problems and the human dislocations, the 
civic disabilities and incapacit.ies attendant, made some 
Greeks much aware of the problem of judgment, t.he problem of 
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education, and they began to ask questions that have hsd 
great influence on later efforts to form judgment in the 
West. Our task will be, insofar as we can, to bring t.he!>" 
problems to life. 

If the formatíon of judgment should be a central 
theme in efforts to understand the pedagogicaI past anrl 
present, perhaps too in those at fashioning a pedagogiclIl 
future, then 1t is important, not only t.o study t.he cre,,
tors, environments, and problems of judgment, but also t.o 
evaluate, to consider and reconsider, the contribut.ions of 
other scholars to the comprehension of t.his theme. WHh 
respect to the ancient Greeks a number of works, some long 
st.andard, others relatively new, some undoubtedly yet to 
appear, merit such review, serious review, sustained 
review. Once such work is Werner Jaeger' s Paideia: 1.1!e. 
Ideals of Greek Culture, which has had an import"nt, but 
problemmatic influence on the study of ancient. educal.ion. 
lhe work appears seminal in scope and aut.hority, yet., 
etrangely, in its influence on later scholare, H haa been 
rema rkably steríle. We need, methodologica l1y, to free 
oursel ves from its sway, and this will he our object in one 
essay of reconsideration. But it is not only 10ng-esbJ
blisherl works that merit serious attention. Man and 
Judgm~nJ,- will be a Iong-term undertaking, one deve llJ~fll(i 
parallel to other long-term undertakings. lhe progres!> of 
these should be monitored, evaluated, and made to bear fruil 
for the theme of judgmenL One such effort, one well alol"J 
t.owards completion, is W.K.C. Guthrie's aut.horit.al.ive 
History of Greek PhilosQ2.h-y. Guthrie is sensitive t.o the 
importance of judgment., and to tile Greek canee rn for Hs 
formation through education, and the insight his work ofrers 
merits a careful essay of consideration. In addition lo 
considering the work of single scholars, we shoulrl consider 
what. mighL be called schoo18 nf inquJ.ry to which t.he works 
of many scholars contribute. One schoal of inquiry, a very 
import.ant one for the theme of judgment. as it pert.aill8 1.0 
the ancient. Greeks, comprises diverse efforts to exploit to 
the full t.he insights of Millman Parry into the oral char
acter of early Greek culture. Serious scholars have found 
that our understanding of ancient Greek culture, nVIH a 
considerable t.ime and in many maUers, has to be fundamen
tally rethought, and t.his relhinking too me rH s "n """ay of 
continuous consideration. Such sssays criticizing st.andarrl 
works, evaluat.ing current works, and surveying import.ant. 
schools of scholarship will be a significant parto af t.he 
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cumulative study of Man and J~~~~~t. 

All these matt.ers--essays on ancient Greek creators 
of judgment., their environments of jurlgment., the clasai" 
problems of judgment, ss well as on significant. scholal'sl1ip 
bearing on our understanding of judgment among t.he ancient 
Greeks--are illustrative of the type of essays that., one by 
one, 1 hope to write under the heading of Man and Judgment. 
The scope of the whole project, however, will by no means be 
confined to the ancient Greeks. Rather, 1 want to take the 
sweep of Western history and the gamut of contemporary 
concerns to which the formation of judgment is pertinent as 
potential subject matter. All of it, of course, will never 
be covered. life is too limited. The impossibilHy of 
covering everything wHhin t.he scope of what. 1 set. out. t.o 
understand daunts me not the least, not because 1 am blH.he 
to the difficulties, but becsuse 1 have struggled with them 
for some time and think 1 have begun to see a sober way 
through them. 

All efforts at understanding are selective, none are 
complete and exhaustive. Selection is necessary, but it iB 
important that the criteria of selection not be reified, not 
be hypostat.ized into a self-subsist.ing Ume and place and 
subject. Selectivity in understanding is 11 judglnent. mani
fest in aet.ion--for the most narrow specialist, everyt.hing 
that ever has been, is, 01' will he, ia potentially relevant 
subject matter. let us admit t.hat and do t.he best. t.hat. we 
can, go as far as we can, wit.hout pret.ending t.hat academie 
rlivisions are attributes of reality. 1 choose to work 
within the confines of one basic, somewhst indefinable, 
arbitrary boundry, namely that of Western history, and at 
many times and places, that boundry must be seen as highly 
permeable. But within that boundry, more 01' less permeable, 
everything should be seen as potentially pertinent, and the 
act of selection should be seen, not as a negative exclu
sion, but as a positive inclusion. To choose t.o wrHe r,ow 
on this and then on that, and perhsps never to get arounrl to 
writing on a myriad of other thlngs, should not be seen as 
an exclusion of those myriad things, but r"tUler as a mani
festatlon of human limits and personal int.erest. lt is 
oft.en said t.hat the scholar needs to nsrrow his subject. to 
managable proportions--perhpas, but 1 really doubt that the 
scholar hss the power, if his 8ubject has any actuality, to 
so easily alter that which is. Rsther, 1 would say thst. the 
scholar should concentrate his attention so aa to make it. 
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productive, and that is what 1 have tried to do in devel
oping a progra.n of inquiry for Man and )_u_d..9.'l1.~,t~. 

lhis project has been long, slow, and tortorouB i.l 
gerlOinating. For a long time, 1 have felt. drawn to ateeping 
myself in the Western tradHion, to bringinIJ H to bear on 
contemporary problems in order to test the problelOs by its 
teachings, and its teachings by the problems. lhe effort 
has been disorienting on occasion, for its potential scope 
lOakes it hard to keep one's attention curlcentmted. lhe 
problelO, however, does not rea11y 11e wHh the scope, but 
rather the scope in relation to the normal forms of research 
and publication. lhese create a great, unnecesBary tengion 
between the parts and the whole, for these seem to impos.e 'In 
ineluctable sequence to the parts, which must be det.erlOim'd 
long befo re the whole is clear to the researcher. lhere is 
a certain tyranny inherent in the forlO of the book; it 
requires a beginning, a middle, an end; H forces the wrHer 
to narrow his subject arbitrarily. For a long t.ilOe 1 llave 
labored under t.he tyranny of the book, planning this volume 
or that, turning away froln each when the time for real work 
on it came, convinced that were 1 to comrnH lOyse lf to the 
plan 1 would inevitably loose sight of my real theme, lOy 
real concern. Man and Judgment has t.oo rich, cOlOplex a 
theme to p roceed wHh it according to a systemmal.1c plan, 
one in which research and wrHing marches t.hrough the 
subject according to its chronology; the more 1 tried, the 
more convinced 1 became that something like Henri Daniel
Rops' History of ttJ.e Church of Christ simply would not 
work as a form for exploring t.he formation of judgment in 
the Western past and presento 

It is not at a11 clear to me that the hist.ory of cul
ture, the history of judgment, can be dealt. wHh adequately , 
simply on t.he basis of a chronological conception of I.1me. 
A clear conception of chronology is egsent.ial; we need t.o 
make use of chronology, but not necessarily follow it. 
Chronology is measured change, and we a re too domi,,,, t.eed, f f) r 
one thing, by sidereal chronology, the succession of yeara, 
and pay too lil.l.le at!ention t.o the chronology of climate, 
ecology, and human demographics. But lOuch more fundamental 
t.han this, however, culture, man's quest for judgmenl., 
exists in history, not so much as a development t.hrough 
time, but much more as an eternal recurrance in time. lhe 
imperat.ive of judgment is t.he same for a11, and each is 
driven by it to make a work that b ahsolutely his own. 
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There is an evolving change in the context in which men live 
and judge, and culture, understood as a disembodied heritage 
can be said t"o be accumulative, hut cuUure does not becom" 
embodied in a living judgment until and unless someone 
uniquely int"egrates part.s of it int"o his judgment_, making 
it Ilis own, abso lutely his own. lf we are to understand 
the formation of judgment, we need t"o look recurrenUy at" 
the recurrent achievement of this abso lut"e uniqueness, at 
the way lOen pillage the culture here and there and make of 
it a work that is their own. Thus, in our study of history, 
we are not so much like t"lle evo lutiona ry hiologist who wanh 
to account for the development of different gpecies, illlt 
rather we are more like t"he 'listarieal eltmatologl"t", WhD 
hopes eventually to understand the processes at work whieh 
aecount for variat"ions in reeurrent eyeles in the westhar. 
And as tlle elimat.ologist will dri11 soundings through beds 
of sediment ta find data arJ the variations within the eyele 
of reeurrenee, so t_oo, perhaps, must \'le mak" higblrieal 
soundings, understanding eaeh oeeurenee ag fully as we "'m, 
wHhaut t"oo quickly putting the earlier inta causal relation 
to the lat"er. 

like the historieal elimatologist, we have the lati
tude, on having made a sounding and having found past. 
examples of the recurrent eyele somewhat" different frOln the 
present, to use a11 we know from what"ever souree t_o make tila 
variations eomprehensible, and in doing so perhaps learning 
better to understand the possibilities and problems af aur 
present paUern. But unlike the man making samples of 
sediment, who is eonstrained by the nature of sediment in 
drilling his eore to start from the top and go downward, we 
have a certain freedom to move our aUcention from one part 
of the sample to anotller. Thus, we a re not really ltke the 
dri11er of the eore, but rather like the students of t"ile 
eores t"hat someone else has drilled. The real historieal 
elimatologist in his laboratory has a variet_y of cores from 
different places, eaeh earefully cut t"o reveal their succeH
sive layers, as we11 as eross-sections of trees, wooden and 
fossilized, pollen samples from certain eraa, earefully 
drawn ehartings of how far glaciers reaehed at different 
times in different plaees, aporadie data OrJ sea level 
variations, and so on. With a11 t"hat. data before him, he 
then coneentrates attention, first here then there, t_rying 
to understand what ostensible variations in the eyele rnigllL 
imply, trying to find eras that might. have been diatinc
tively eold, others that. were warm, times t.llat were (jry, 
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others wet. He is not constrained only to study the devel
opment of climste as it unfolds year by year, but rsther, 
never forgeUing chronology, he csn move his sttention about. 
in Ume, searching for paUerns, and by seeking to under
stand these patterns and the force s ato work wHhin each, ha 
hopes to understand better the forces at work in our preeent 
climate so thet, even if we cannot. ehanye t.hese, we can at 
least know where to expect favorable trends and where we 
might have to prepare to cope with untoward circumstances. 
ihe quest for understanding that we will be pureuing in Man 
and Judgment will be of this nature. --

Seeing the nature of the quest in this way, 1 have 
come to search for a form of research and pub Ucat.ion that 
would allow a concentrated at tention to move rather freely 
in time. A cultural tradiUon is noto a st.ream of co11eet.ive 
consciousness t.hat flows implacably in one direetion; rat.her 
it is a great. internal dialogue in which a11 Hs part.a are 
in creative tension with each other regardless of their 
roots in time. Influence does not move only from pasto t.o 
future; sometimes it does not move at a11; and somBtimes H 
100ves from future t.o pa>lt.. Accomplishment.s of t.ha rectlllt 
past throw light on those far distant; more radically, 
things that happen later change the object.ive significane" 
of things that came before. We cannot study the whole as a 
whole, but we can jump around within the whole, concentra
ting attention now on the rece lit past, now on the far 
distant, now on t.he immediate present., from here t.o t.hera, 
from center to periphery, fully involved but never plodding, 
building up a network of cross-connect.ions, a paUern of 
tension, a cumulative sample that may give a fair pict.ure ¡¡f 
the whole. ihus, t.he essay form came increasingly t.o 
seem the appropriate form of research and publication for 
Man and Judgment. 

Vet problems remained. ihe professional scholar can
noto t.oday quite emulate Montaigne and write in solHude a 
leisured corpus of essays primarily for himself, waHing t.o 
publish until t.he work is reasonably ripe. ihe profes
sional scholsr must. publish or perish, or more preci:>ely 
put., arrive sti11born in the world. OuUets for es:>aYB Blld 

articles abound; their very abundance is the problem. Each 
outlet has its separate readership; each edHor his or her 
dist.inet proclivities. ihrough normal elJBay publ.ieaUon, 
this essay might be placed here, and that. there. Whereas 
book publicat.ion .»akes H. hard t.o preserve a sense of the 
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subjed as a whole, normal essay publication mskes it hard 
to preserve a sense of the work as a whole. Today, the 
essay writer finds himself first. writing for t.his sudience 
and then that, adopting this t.one and then that; the col
lected achievement displsys no unHy, no central theme 01' 

purpose; t.he assemblage is to reading and reflection whst s 
random selecUon of parts from different mot.ors are t.o 'load 
engine designo Except for the very auspicious, who can 
establish an enduring relationship wHh a magadne t.hst. hss 
precisely the right resdership for their work, s wrHer 
today gravely jeopardizes the integrity of his work on 
sallying forth a free lance. 

Cultural history shows eras, in which judgment was 
livened by pamphleteering, to have been smong t.he most 
vital, complicat.ed, to be sure, yet nevert.heless among t.he 
most coherent. During the psst hundred and fifty years, 
more 01' less, pamphleteering, alt.hough not dying out, 
definitely diminished in prevalence. Publishing emphasiled 
the magazine, journsl, and book. There were reasona, 
economic and t.echnical, for that. emphasÍtl, hut 9uffice H t'O 
observe that. once again, rather suddenly, technical innovR
tions have been introduced tllat. greaUy facilHate t.he 
product.ion of pamphlets. Pamphlets offer a useful comple
ment to the book and t.he arUele. The pamphlpt. wrUer can 
cut through all sorts of time consuming st.epsj he can take 
an idea from concept.ion t.o publicat.ion in far less time t-han 
w1th ot.her modes of publication, relying almost only 001 

himself, and thus he can cultivate a direct rslat.ionship 
wUh readers. And the conditions of productlon srs suddenly 
becoming so flexible that the relst.ion of writer t.o reader.', 
becomes not only more direct, but potential1y more signifi
cant.: immediat.e revision and response, a t rue public dia
logue, are again becoming easily feasible. 

In writing Man and Judgment 1 want t.o probe, t.e3t., 
explore the renewed possibilities of serious pamphlet.eering, 
to make Man and judgment a series of pamphlets through which 
attention can be kept concent.rat.ed on t.he whole suhject., 
t.hrough which the form can be flexible while the int.egrHy 
of the whole work csn be preserved. Make no mistake: such a 
100de of original publication does noto exclude magazine, 
journal, and book, but rather frees the projeet. as a wholn 
from some of the constraints and distortions t.hat arise when 
these are looked to as the original vehieles of publication. 
Man and Judgment will be writ.ten for a pamphlet. audience-
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that does not mean that parts of it, most or all of it, will 
not find their way into magazines, journals, flnd book,J. 
They will and should, but that will be something in addi
tion, an extra literflry life. Its original life will he in 
the form of pamphlets, wrítten on the presumpUon t.hat. t.here 
is a small hut cont.inuous Audience interested in the forma
tion of judgment in the Western past and presento With this 
audience, 1 hope to develop the t.herne in t.he riche,¡t. manne r 
possible, to explore it, uncover it, nurt.ure it., to rnove 
frorn this aspect to t.hat, from this time t.o t.hat, to t.urn 
back on occasion and revise, to let the subject, and a 
sustained work devoted to it, grow over time and come 
al1ve. 

At first, the whole will seem rather sketchy, a line 
here or there upon a blank canvas, a ramphlet. on Socrates, a 
reconsideration of Jaeger' s Paideia, fln essny on Rousse"'J, l\ 

hroadside on the problems of judgment. created by huresu
cratic power in present-day life, a st.udy of t.he historie 
significance of clirnatic chflnge. At first., the audience, 
too, will be small and sketchy, but t.hat is as it. shou Id he: 
a palnphleteer writ.es to !)egin wit.h for hi'n,wIf and a few 
whom he knows, who know hilO; he commits himself t.o a market 
that is free, not struct.ured; his work gains reaonance, or 
does not, largely by itself; others find Viorth in its 
thought and expression, pass H. on, and an audience hullCj,I, 
or they find H uninteresting and throw H out. Such 
condHions are a good goad t.o qualHy, and the pamphlet.eer 
has a surer sense of his reception, favorable or ul1favor
ab le; he can bet.t.er unders t.and who comp rises his audiAnce; 
he Can adapt, test, and persevere; he can jUd<]B direet.ly how 
best to build A dialogue. The start rnust be slnal1 Olld 
obscure, incomplete, a mere intimation of pot.ential; t.lv" 
test of life is to see what happens. 

Let us clase. We have set a theme and outlined a 
program of work. The treabnent. of bot.h has been at lJ"st 
incomplete, but that. is as H should he: the study of 
judgment should be struct.ured to allow room for the COI1

t.inuous exercise of judgment.. A prospedus should not be a 
blueprint, not a design for a finished producto A pro
spect.us should rather be an indent.ure, a CIJrnlnitment., an 
apprentic1ng oneself to mastering a malter, fate wllling, so 
far as one can, and for a study of Han and J~~~~~t, there 
is no Inore f iUing indenture t.hall tllat. f rom Goethe' s Wilhe 1m 
Met~t~~.r_'..s. Apprenticeship. It suggest.s that. enough hlls h.~(;,:; 



26 MA N A N D JUDGMENT 

said, perhaps too much, that the time has come to ~.urn frolO 
the glowing goal to the work of the way. 

Art is long, lHe short, judgment dHficuU, 
opportunity transient. To act is easy, to think 
is hardj t.o ad according to our thought is 
t roublesome. Every beglnning is cheerful; the 
threshold is the place of expeetatlon. The boy 
stands astonished, his impressions guide hlm; he 
learns spor~.ful1y, serlousness COlOflS on hilO by 
surprise. ImHat.ion is born with us j what ahould 
be imitated is not easy to diacover. The axcel
lent is rarely found, more rarely valued. The 
height charms us, the stepa to it do not: with the 
summit in our eye, we love to walk along the 
plain.... Words are good, but they are not t.he 
best. The best ia not to be explained by words. 
The spirit in which we act is the highest matter. 
Action can be understood and again repreaented by 
the spirit alone. No one knows what. he la dolng 
whlle he aets aright; but of what. is wron'J we lIr" 
ah/BYs cilnscious. Whoever works with symbols only 
is a pedant, a hypocrite, or a bungler. There are 
IOany such, and they like to be together. Thelr 
babbling detalns the student: their obstlnat.e 
mediocrity vexes even the best. The instruc~.ion 

whlch t.he true art.ist. gives us r:Jflf)f1S the ,nlndj for 
where words fail hilO, deeds speak. The t.rue 
student learns frolO t.he known t.o unfold the 
unknown, and draws himself nearer the ¡naster. 
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Psge 1(*) Montsigne, Selected EsssY~1 Charlea Cotton snd W. 
Hszlitt, trans, B1snchsrd Bstes, ed., New York: lhe Modern 
Librsry, 1949, p. 22. 

Psge 1 <**) My use of "judgment" should become ressonably 
clear from the texto It is a somewhst brosdened use of the 
word, however, and it seems therefore desirsb1e to ssy 
something about. the relation between my ussge and various 
standsrd usages. lhe American He~~~aJl~Di~~~~~a~ gives the 
following primary meanings for judgment: "La. lhe mental 
ability to perceive and distinguish relationships or alter
natives; the crHical faculty; discernmenL b. lhe cspacHy 
to make ressonable decisions, especially in regard t.o t.he 
practicsl affairs of liFe; good sense; wisdom. c. lhe 
exercise of this capscity." Were one to drop out from 
definition l.b. the word "reasonable," one would havB juat 
about preciaeIy the meaning uaed t.hrough Msn and Judgment.: 
t.he capacHy to make decisiona. Qualifying t.he t.erm wHh 
"reaaonable," equsting it with good sense and wisdom, 
expresaes widespread hopes that we have about our judgmellt 
and about. that of others, but doea not add to the definHion 
of the termo Most. acts of judgment are Inade under pre'lBUreS 
t.hat preclude careful reasoning--in making t.hem we hope that. 
they wi11 lead to decisions that in retrospect will prove to 
have been reasonable. 

All this would be fairly at.rsight-forward were H 110t 
that special meanings of the word judgment are more promi
nent than thia very basic meaning. lhus judgment 1:3 a l'lgal 
t.erm, Dut. one t.hat. ia scant problem, for it is clear1y a 
specisl case of the broader meaning--as judgment in general 
is t.he capacity to make decisions, a legal judgment. is t.he 
rendering of a judicial decision. A second special meaning, 
namely that which judg'oent has wHhin logic, is more troub
1esome. lhe difficuUy H raises is not so Inuch olle oF 
denotation, as of connotation, for it ia essy to atate the 
logical meaning of judgment in a way that clearly makes it a 
apecial case of the more gene ral use: judgment in logic is 
the cspacity to make decisiona about. r",lations wHhin snd 
between propositions. lhe problem, however, ia one of 
connotation: in the hiatory of culture far more has been 
said about this apecial meaning of judgment in logic than 
sbout the broader meaning of judgment in liFe, snd moat of 
the diacussion among logiciana suggesta that judgment is a 
purely formal aspect of reasoning, rat.her t.han a fle3h and 
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blood element in all action. A third special meaninC] al']1) 
raisea difficuHlea hecause of its relat.ive prominence: 
through ethics and theology the t.erm has acquired " 'n"rdl
isUc tone, owing t.o t.he whole rnaUer of value- judgrn(JIlI'LJ. 
Again, these can easily be understood as special cases of 
t.he broader rneaning, t.hat. ls, as decisinns ahout. values and 
t.heir application to aets. Neverthelesa, those skept.ica 1 
about the Last Judgment. and concerned t.o ~e "non-judgmental" 
in their relations to othera are likely to misperceive an 
effort t.o undersl'and judgment. in its larger sense as t.he 
basic problem in living. 

AII t.his is not. rneant. t.o suggest that the prominence 
that 1 seek to give judgment as a vital function of life is 
by any means idiosyncratic. One can f ind recu r rent sugges
tions that. judgment. is central to living ln t.he wrHings nf 
significant thinkers. The importance of judgrnent. to r~on

taigne has been suggest.ed by t.he openlng quotation, and he 
speaks continually throughout his e983Y', nf how men should 
seek sOLlnd judgolent a'ld to judge a11 things rlghtly. A 
usefuI study of t.he mat.t.er ls by Raymond C. La Charité, The 
Concept of -lL!.®"!.ent in Montaigne, The Hague: Ha rt.inu s 
\Iijhnff, 1968. La CharHé concluded: "Jugement. is t.he 
central and mosto lrnportant psychologlcal t.errn and concept in 
the Essais. It can indicate an act, a faculty, a quallty, 
and frRquently the seat of all inte11Ret.ual, moral, Hnd 
psychological Ufe.... The not.ion of "e9sai," "essayer," 
that is to experience, depiet.s the role and prirnary aet.ivít.y 
of judgment, for the whole of life ia the proper teat. of 
judgment. Judgment must orient. lOan t.hroughout. t.he rnot.ion, 
change, and divRrsity of life. Ultimately, man's knowledge 
and moral worth is reflected in his abilHy 1'0 judge him
self. It. ls for this reason I'.hat. Hontaigne consist.ently 
stresses the importance of judgment. and Ha pro"er form,,
Uon .••. " (pp. 142-3) 

Among more recent thinkers John Dewey found judgment., 
what he called "practical judgment," to he cent.ral. In a 
significant essay on "The Logic of Judgmenta of PracUce," 
The Journal of Philos~~, Vol. XII, Nos. 19 and 20, pp. 
505-523, 533-543, Dewey pointed out. t.hat in lnglc dtsc,rs
sions of judgment. did not deal adequately with pract.lcal 
judgment. "1 do not mean by prad.ical judgment," he CBU

Uoned, "an alleged t.ype of judgment havlng a different 
organ and source from other judgments. 1 mean 9imply a kind 
of judgmf'nl'. having a specific type of 9ubjeet-mat.ter. There 
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are propositions relating t.O agenda--to things t.o be done, 
judgment.s of a aituation as demanding action. There are, 
for example, proposit.ions of t.he form: M.N. should do t.hUB 
and so; 11: is better, wiaer, more prudent., right, advisable, 
opportune, expedient, et.c., t.o act t.hus and so. And t.his is 
the t.ype of judgment 1 denote practical."(p. 505) In t.his 
essay, Oewey's strategy was caut.ious, Clnd he simply rnClde t.he 
clairn t.hat. whatever the logiciana say, practical judgment. is 
-ª form of judgment. t.hat needs t.o be underst.ood as rnuch H,¡ 

any other. The Oxford pragmatist, F .C.S. Schi11er Boon 
fo11owed wit.h a paper, "Are a11 Judgment.s 'Practical '?", The 
Journal of Philosophy, Vol. XII, No. 25, pp. 6fl2-685, 
commending Oewey' s reasoning, but rebuking hia caut.ion. 
tI ••• If aH judgment.s imply a valuat.ion, are not aH judg
ments practical? If aH judgments are acts and airn at. 
'goods ' and claim t.o be 'better' than ot.hers and t.he 'beB~' 

conceivable, need we hesitate 1.0 declare that they are 
'practical'?"(p. 686). 

Oewey may well have agreed with Schiller, for 1n a 
lat.er work, The Cuest for Certaint.y, when he disc'J,¡sed 
judgment., he kept t.he concept., but. not the qualifier. He 
was directing his argument against. "reason" in quot.at.ion 
'narks, a trCld1t.ional "reason" prernised on "t.h" doctrine t.hat 
nature is inherently rat.ional," t.hat "reaean" was ¡¡ fixed, 
ordered syst.em t.hat conformed to nature, and that conformity 
had e "paralyzing effect on human act.ion." Twentiet.h-cen
tury science, he thought, was const.rud.ively dtsplacin'J th.1s 
rig.1d "reason" in favor of int.e11igence. " ••• The mark>.l of 
'reaeon' in its traditional sense," he contended, were 
"necessity, universalit.y, superiartty 1.0 change, dominat.1on 
of the occurence and t.he understanding of change." He 
cont. inued: 

Intelligence on the other hand ia a>.lsociat.ed 
with judgment; that is, with selection and arrange
ment. of means t.o effect. consequences and wit.h 
cholce of what we take as aur ,,"ds. Aman ls 
intelligent not in virtue of having reason which 
grasps first and indemollst rab le truths about. f ixed 
principIes, in order 1.0 reason deductively from 
lhem 1.0 the part.iculars which they gavern, but by 
virt.ue of his capacit.y 1.0 estimate the poasibil
ities of a sit.uat.ion and t.o act. in accordance 
with his est.imat.e. In t.he large sense of t.ll" 
term, inteHigence is as practical as reason is 
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theoretical. \'Iherever intelUgence ope rat.es, 
things are judged in their capacHy of signa of 
other things. If scientific knowledge enables us 
to est.imate more accurately the worth of things as 
signs, we can afford to exchangt> a loss of theo
retical certitude for a gsin in "radical judg
ment •••• The Quest for CertaintJ(: A 5tudy of t.he 
~elation of Knowledge and--Actl~ii (I929f; -New--·yar-k·:· 
Capricorn Books, 1960, pp. 211-3. 

Dewey voiced his plea for 1nte11igence and judgmenl tn 
a rhet.oric highly criUcal of t..radH10nal re,wnn. It. 19 not 
hard t.o find pleas wHh preci>.ely t.he saine L,ffect, sometimes 
almost identical terminology, voiced by spokes,nen of tradi
tional reason. Thus Antaine Arnauld opened his great 
Port-Royal treatise on Logic, or._t.he Art of lhinking: 

Nothing is more to be estee,nL,d than spt..nes,¡ 
in discerning the true from the false.... lo 
distinguish truth from error i8 difficult not. only 
in the sc1ences but also in the everyday affairs 
that lOen engage in and discuss. Hen are every
where confronted with alternative routes--some true 
and others false--and re asan must choose between 
them. \'Iho chooses we 11 has a sIJund mind; who 
chooses 111, a defective one.... Our prin
cipal task is to t rain t.he judgment.., rendering H 
as exact as we can. lo this end the greatest part 
of our studies should be devoted. \'le are accus
tomed to use reason as an inst.rument.. for acquirinlj 
t..he sciences, but we ought t.o use the sciences as 
an instrument for perfecting the reason: Accuracy 
of mind is infinHely more 1m"ortant. than any 
speculative knowledge acquired from the truest.. and 
most esl:ablished sciences.... Defed.ive minds 
give rise not only to the errors found in sc1ence 
but also to t..he majorUy of the c1vic offenses-
unjust quarrels, unfounderl lawsult.s, rash coun
seIs, and poorly planned endeavors. Nearly '111 
t.hese offenses ste,n from defects in jurlCJmp-nt.•.•• 
TO) 'lchieve correet judgment, depending as H doe:; 
on native int.e11igence, is ve ry difficult, though 
dp-sirable. Common sense is not really so com
lOan.... And yet, many false judg,nent:; slJring not 
from stupidHy hut from hastiness of thought. and 
lack of attention, which leads t.o reckless jurlg
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ments about what is known but obscurely and 
confusedly •••• The Art of Thinkil!9. (1662), James 
Oickoff and Patricia James, t.rans., New York: The 
Library of Liberal Arts, 1964, pp. 7-9. 

more 
Further examples 
irl1port.ant to ask 

might. be adduced, bul. it is 
why, if concern for judgment 

perhaps 
in thia 

sense is so recurrent, H never has really become eat.ab
lished as a central concern, as an enduring central concern, 
in educat.ional t.heory and practice. Such a quest.ion cannol 
be answered in this note, but we can observe cert.ain thinga 
about. where an answer might be found. Both Arnauld and 
Oewey suggested rightly t.hat judgment was an easent.ial 
quality of action, yet bot.h, Arnauld espedally, dealt wHh 
judgment primarily as an aspect of t.hinking, and as un 
aspect of thinking, judgment. tends t.o get. abst raet.ed from 
its embodiment in real people living in real situations, Rnd 
when that Ilappens, it looses its reality as judgment.. The 
basic ground for making Man and_IuA.qrJ!~Ilt. primarily an 
historical inqu1.ry, rather than a theoretical t.reatise, is 
to avoid this tendency toward disembodiment.. The funda
mental effort should be, noto t.o assert prolJOait.iona about 
judgment, but to draw attention 1.0 I.he exampleB of judgmeflt. 
to be found in hisl.orlc experience. 

Page 2(*) The view of life and the conviction I.hat judgmpnl. 
is central to it on which t.his whole undertaking is f[)unded 
has been deeply influenced by my earlier work on José Ortega 
y Gasset and work 1 have done on Jacob von Uexküll, the 
early twentieth-century German biologist.. For Uexküll, 
see Umwelt und lnnell~~lt der Tiere, Berlin: Ver lag von 
Julius Springer, 1909; Theoretical _B.~q,l_q,gy, Mackinnin, 
trana., London: Kegan Paul, Trench, Tuebner and Ca., 1926; 
and Die Lebensleh~e_, Potsdam: Muller Piepenheuer Verlag, 
1930. For Ortega, see my study, Man and His Circumat.ances: 
Q.~tegaJ!.~ Edu~!!.t,-~, New York: Teachers Collecje--p-re-s-i;-[<jif.
1 have continued to read and reflect on t.he quest.ion of 
life, and have somewhat modified certain views. Uexküll, 
H now seema t.o :l1e, labored sOll1ewhat unneceasarily under the 
burden of vitalism, seeking a sharp distinction bet.wwen the 
physico-chemical and t.he strict.ly vital. Recent work on the 
chemical origins of life make it possible t.o see a capacHy 
for judgment as a, perhaps the, defining charact.erist.ic of 
life, without. having to argue a rigorous distinction bet.ween 
the vital and the material. This is not the place to 
develop tile idea fully, so suff1ce H t.o say t.hat. the key 1.0 
the quesl..ton is t.he capacHy of matter to enter into bonding 
re laUons, that. is I.he high valence of ce rtain elements 
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elements which play an important part in organic chemist.ry. 
In reflecting on elemental valence, we see that in a cartain 
sense matt,er is imbued with a capaeit.y for judgmenl, for 
bonding, and that life, as an aspeet of mat.t.er, is an 
unfolding of the potentialities inherent in the valene" 
properUes of matter, sn unfolding guided by judgment. in Hs 
manifold forms. On the chemical origin of life, see: J.O. 
Barnal, The Origin of Life, London: Weidenfeld and Nicolson, 
1967, which, in addUion to a full and lucid discusslon tlf 
the chemical origin of life, reprints import.ant. earlier 
essays on t.he subjeet. by the Russian, A. 1. Oparian lllld by 
J.B.S. Haldane. For shorter discussions, see t.he excellsnt 
arUcle by Carl Sagan, "Life," in The New EncY"'~"-e..dJ.a_ 
Br!-"-t",,-nn!-,,,a: Macropaedia, Vol. 10, pp. 893-911, esp. PI'. 
900-904 i and George Wald, "The Origin of Life," Scientific 
Ameri",,,-n., Vol. 191, No. 2, August. 1954, pp. 45-53. 

Page 2 (**) The first five chapters of BiolQQ.Y..and..tclle, 
Future of Man, edited by Philip Handler, New York: Oxford 
UniversUy-rress, 1970, pp. 3-201, give an exeell!lnt. 3urv"y 
of the recent stat.e of knowledge about. silnple ofl.Jflniamll illld 

t.heir ealJscit. les t.o er,,~te anel use inforlnat ion. The Lives 
of a CeIl: Notes of a Biol.!~.9Y_"!.'!tc~Ile..J:. by Lewis Thoma;~'N-p.w 
York: l3antaln 80oks, 1974, gives a vivid sense of how compli
cated t.he judgments of simple org>l,lism" ofhen are, of how 
social they are, frequently depending on subtle symbiosis. 
It is important that. we become Inore able lo understand t hat 
the so-called pathetic fa11acy, however cloying its mor" 
extreme poetie cases muy be t.o our t.aste, in not t.echnienl \y 
a fallacy. lt appears a fallacy only with a rigorous 
distinct.ion bet.ween the nat.ural and the human, only to 'J 

view of the worId and of life sti11 st.ructured by a theo
logical dist.inet.ion bet.ween basL' nature and the divlJlL'. 
Rather we are learning that human qualities, without loosing 
an iota of their humanit.y, are simply rnanifest.ations, 
elaborations, developments of propertles inherent in matler 
and energy, and in a profound sense we "hare t.hose qualnte" 
wHh all t.he stuff of the universe. The atomlc st.ruct.ure of 
an oxygen atom puts llrn1l.s on what. other at.oln" it. can hlmd 
wlth and tlle condltions under whlch 11. can form a bond, hut 
H does not. determine that the bondlng wi1\ In fact. t.ake 
place. W1thin structural limits t.he hlstory of each at.oln 
ls, not through t.he pat.hetie fallaey, IJI't. by t.he fad of 11." 
nat.L1rA, a drama, a quest, a seareh for the fulfl11ment. of 
lts possibllities. 
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PBge 2 (***) Recent diacuBBionB of gene tic dBterminBnt.B of 
int.elligence hBve been, however depreBBing, BtimulBt.ing t.o 
reflection. I do not underBtBnd why the mBtter keepB being 
rBised in the rhetoric of det.erminism, for t.he logos uf such 
rhetoric continuBlly drivee pBrticipBnts in the diacuBsiul1 
to absurd extremes snd extreme Bbsurdity. Oeterminste 
realities 'leed to be understood concretely, in their de te r
minateness, which comes to be through the int.erworking uf 
innumerable different fBctors. Isolated procsBssB cannot, 
it seems to me, be properly spoken of as cont.ributing t.hiB 
or that proportion of the actual determinBtion, but only as 
putting this or that limit on the ranga of pOBsibilities il1 
t.he determination. That a box has been construct.ed wHh 
cert.ain dimensione puts real limits on what. can and canr1Qt 
be put into it, but it doeB not determine what in fact will 
be put into n. I hBve found P.B. MedawBr'e very lucid 
essay, "UnnBturBl Science," The New York Review of BookB, 
Vol. XXIV, No. 1, February 3, 1977, pp. 23-8, to be very 
helpful Bnd I owe to it the chBrBcterization of culture aB 
man's LBmarkian heritage. We should note even further, that 
aB humBn cult.ure has developed, it has enabled men, t.hrough 
t.he cult.ivat.ion nf nBture, to imbue it. with certBin LamBr
kiBn qualities, a CBpacit-y which may be on the verga uf 
revo1utionary extension as men are finBlly underBtBnding the 
mechBnisme of genetic tranemiesion. 

PBge 3 (*) Too liU1e Barloas aUention in American die
cussiol1s of educat.ion is being paid, tt. seems tu me, tI) 111'.1 
fundamental question of what being humBn entailB. Of major 
educBtional thinkere, John Dewey came the cloaest to having 
a conBidered pOBition on thiB queetion: to bB human entBilB 
experience that leBdB to growt.h, but the concept of growt.h, 
which was central for him, was in the end left rather 
vBgue. Post-wBr GermBn educBtionBl theory haB BdvBnced much 
further towardB mBking B conBcious conception of man, or 
more precisely a syst.memmatic tnquiry into t.he chBract.er uf 
,nan, central to educBtional theory and practice. Much of 
the best. work in thls effort appeare under the heading uf 
"p~dagogiBche Ant.hropo1ogie." An excellent summBry uf 
pedagogical anthropology ie by Heinrich Roth, PadBgogicache 
Anthropologie, 2 vole., Hannover: Hermarm Schroede1 Ver
lag, Vol. 1, 3rd ed., 1971, Vol. 2, 1971. A ehorter 
introduct.ion to the subject, one eurveylng tl.e varioue 
contributionB to it from biology, medicine, pBycholugy, 
soc1010gy, philosuphy, Bnd theo1ogy, hae been edHed by 
Andreas Flitner, Wege zar padagogischen ~~~~~~~~~q~~: 



MA N A N O JIIOGMENT j 1I 

Versuch einer Zusammenarbeit der Wissenschaften vom Meo
------- ->

~<e.t1.en., 2nd ed., He ide 11".'1'9: 1ue11e ,\ Meye r, 1'Ji'í7 . lhe r" h 
alsa é::¡ r]nurJ e.s~33Y CJIl the ',ubjecl: tr1 ~he Handbuch padago
gische.':.J~r_u_nA~e.'l':.j:Lt:.e, Josef Speck ami Gerh"l'd 'i/,'hle, "ds., 
2 vols., Munich: Kasel Verlag, 1970, Vol. 1, pp. 1-37. It 
would be a worthwhile contribuUon if .,q,n" uf this "tlrk were 
translated into English, for it. is work of l1igl1 ¡¡tat'lJ-" 
perfor,ned by som" uf th~ besl among conlemporary German 
lhinkers. 

Page ...L..C*.:*l lhe melapl10r of leading tlle targ"t. like th,' 
ilunter has been weIl exploited by José Ort.ega y Gasset. 1t. 
is pe rvaslve in his whole outlook and can be found w(,11 
sUlnmariled in ~~editcat.ions on Hunting, Howard B. Wescul.l, 
trans., New York: Charles Scribner' s Sons, 1972. Ortega' B 

wrHings are, of course, fundament.al t.o my whole prnject uf 
Man and J'¿d.'lm.e!,_t" having entered i,rofoundly int.o t.he forma
Uon of t.he out.look on which Lhe pruje,,1 ,'""1,,. T1w 1.11"'0<' 
uf judg'ner,t., hll,o/ever, W!l', nol one expliciUy central in 
Ortega 's t.houghl. He spoke prim"rily oF reason and know
ledge, insisting t.hat lhey should be vital. In t.his, he 
remained bound by the vocabl/lary uF ',~esl ero "pistLeln,¡J'IIJY, 
wllich has puto a far higher premium on reason and knowl"d'J" 
t.han JO jurlgm'>nt. Without rejecting the epist.emolol]icHl 
hert~.a(Jp., which is essential, ..U-. neverlhc'!less :;f~(~Il1:" pnt.e!l
liolly possible t.o ele"r up ,oany ,UFFicult.ie" Ihat. "1110

plicated malters For t.hinkers like Ortega, Wilhelm Dilt.hey, 
John Dewey, 'md a host oF olhers, hy shiFUn'J .¡I.l.entio" Fro,n 
lhe proble,n (lF knowlerlgB lu tilat. oF jurl9'np nL 

Page 4 (*) 1 am not usinl] t.he Freudian t.er;o io 8 part.t
cularly IBchnical gense, if it. can be said 1.0 have a parti
cularly lechnical ,ooaninr¡ wit.hin Freudian f,,;yr:hIlIJllalysb. 
Freud' 5 Fullest,tatement of the death inst1net is BeY"-Fld 
the Pleasure Princ~lcec' James Strachey, t.rans., New York: 
Bantam Books, 1959. It does noL s",,'o truI· 1.0 liF", tll 

connect ag9ressivenass primarily wit.h a death instinct--many 
Forms oF death seem t.o have an altruistic charaetrer, a 'lui.. 1 
FaUgue, a resignat.ion, a making room for t.hose younger and 
,oore ,,,,ergeLic. One can understand t.he opposition of eros 
and thanat.os, bul one shoulrl al';o (Jive due weight 1.0 t.heir 
connection. It 18 int.eresting in ~.hi.H cf}nn.-:-e~.lon ~.o I)llll-" 

1.1lat. deat.h oF the individual organism appears as a biolo'Jk 
charaeteristic at lhe same time that. sexual reproduclion 
appears a"d lhe I.wo are in a way int.egral to one another. 
As long dS ce 11" reproduce by div t,¡ lo'" "ach inrlivirlual 
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cell, if one can so speak, is potentially immort.al, that ia, 
in jeopardy of death only from external cauaea. Sexual 
reproducUon seems to bring wHh 1t the mortal1ty of t.he 
individual, if not from external causes, t.hen from internal. 
This would seem necessary: cell division it.self is t.oo 
fecund; sexual reproduct.ion without individual mortality 
would be even more excessively fecund--thus H seema t.hat. 
individual death is the biologic price of sexual1ty. What 
is the quid pro quo? Surely it is the possibility of 
greater complex1ty in the individual that sexual reproduc
tion makes possible. Lewis Thomas has some very int.erest.ing 
reflections on the biologic charact.er of deat.h in The Livea 
of a Cell, op. cit.., pp. 55-61. 

Page 4 (**) Time ia a fundamental human experience, and 1 
think that. all people have a common senae of H, one in 
which certain features are universally shared. Beyond t.hat. 
root. distinction between immediate past, immediate present., 
and immediate future, however, there are vast differences in 
the way t.ime, natural and human, ia conceived. Theae are 
import.ant. matters for historical and philosophical inveati
gation. The human orientation to time has been a widespread 
concern in twent ieth-cent.ury thought. My views about time 
have been influenced by diverse sources. For some time, t.he 
growing understanding of the biologic influence of time has 
fascinated me. A most important work in thia area is 
Time's Arrow and Evolution by Harold F. Blum, 2nd ed., 
Princeton: Princeton University Press, 1955. G.F. Oat.er, et. 
al., relate the problem of time to t.he question of t.he 
origin of life in Irreversible Thermodynamics and the Origin 
of Life, new ed., New York: Gordon, 1975. Such scient.ific 
inquiries relate fundamentally, albeit not expl1citly, t.o 
the growing importance of time in ontology, which is beat 
known through Martin Heidegger's seminal work, Being and 
Time, John Macquarrie and Edward Robinson, t.rans., New York: 
Harper and Row, 1962. As the importance of time to being, 
as being becomes understood as existence in time, not as 
substance that perdures through time, t.ime has become more 
important to the criticism of life and to attempts t.o reform 
it. A far more existenUal sense of time is beginning to 
affect the writing of history, in which the effort is not to 
trace the development of x, y or z, each conceived more or 
less as a substance that endures and develops through time. 
Rather, in this new history, the effort. is t.o deacribe 
something in time, not as a process of development, but as 
an indel1ble reality in time, a time that may be close t.o 
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instantaneous or that may stretch over millenia as with the 
opening sections of Fernand Braudel's lhe Mediterranean 
and the Mediterranean World in the Aqe of Philip 11, 2 
vols., Sian Reynolds, trans., New York: Harper and Row, 
1972, Vol. 1, pp. 25-352. Such concern to elucidate the 
human meaning of concrete existence in time is also re
flected in important aspeds of critic1sm and ag1t.ation--the 
critique of everyday existence, perhpas best refleet ed by 
Henri Lefebvre, Everyday Life in the Modern World, Sacha 
Rabinovitch, trans., New York: Harper lorchbooks, 1971, and 
Enrico Castelli, L'enquete guotidienne, Enrichetta Valen
ziani, t.rans., Paris: Presses Universitaires de France, 
1959. As the importance of existence in time has become 
clearer, so has the historic and social significance of the 
conceptions of time held by people existing in time, for 
these can then be understood as crucial means through which 
people define their existence. Georges Poulet.' s Studies in 
Human lime, Elliott Coleman, trans., New York: Harper lorch
books, 1959, has done much to turn aUention to this side 
of the history of culture, and J.G.A. Pocock, in lhe Machia
vellian Moment: Florentine Political lhought and the Atlan
tic Republican lradition, Princeton: Princet.on Univers1t.y 
Press, 1975, uses changes in the conception of time as a 
major analytical means for tracing the spread of certain 
political theories. 

Page 4 (***) Read in a certain way, as if implied ls snme 
presumed canon definlng the content of "good" judgment, this 
statement can have a very bourgeois ring t.o n. 1 do not 
assert. it, however, as an ideological norm; 1 do not mean 
merely that the fundion of culture should be t o aid the 
formation of "good" judgmenL lo be sure, l would accept 
that proposition, as long as it carries with it t.he rec0'l
nition that among the ever-present problems for jud'lment 1s 
to judge rightly what good judgment may be. What 1 claim 
here, however, is something that goes beyond ideoloqy, 
beyond any and all particular ldeologies, for it assert s 
that whatever the particular content, the v1t.al fundion of 
culture is to aid in the making of judgment, which is 
inhE'rent in all living action. W1t.h such a proposit ion, 
historlcism, undE'rstood as the recognition that all culturE', 
natural sciE'nce includE'd, E'xlsts in time and uHimately cnn 
be understood only relative to its historical conditions of 
existence, acquires a non-relativistic grounding. lhE're are 
within culture no absolute standards and E'verything must be 
understood relatlve to historic time and place, concretely, 
with the mediation of as few reified abstract ions as pos
sible. Yet within life, all culture serves life accordinq 
to an absolute standard, that of indelible, rE'al exstE'nce in 
time, that of the actual consequences of the judgments it 
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hBB helped to mBke. There CBn be no Bbsolute eVBluBt10n of 
these conBequenceB retrospect1vely, but rBther there 1B Bn 
abBolute eVBluBt10n of h1Btor1cally relBt1ve evaluBt10n 
through the qUBl1ty of judgment the relBtive evaluBtion 
g1ves r1Be to Bnd the consequenceB in reBl exper1ence that 
1t br1ngB. Before too long, as one of the major pBmphletB 
in Han Bnd Judgment, 1 want to reexBm1ne the whole problem 
of h1storicism. KBrl R. Popper'B The Poverty of H1Btor
1c1sm, 3rd ed., New York: Harper TorchbookB, 1964, BeemB to 
me to be completely on the wrong track, def1n1ng the problem 
of h1stor1cism aB an absolutiBt hol1Bm, whereBB the real 
d1ff1culty of h1Btor1c1sm, 1f Bny, 1s 1tB BUBcept1b111ty to 
B relBt1v1Bt1c particular1sm. CentrBl to such Bn endeavor 
w1l1 be a careful encounter w1th the work of Wllhelm Dil
they. The class1c d1Bcuss1ons of h1stor1c1sm--Ernat Troel
tsch, Der H1stor1BmuB und se1ne Probleme, Tüb1ngen, 1922; 
Karl Hannhe1m, "H1Btoric1sm," in EBsaYB on the Soc101ogy of 
Knowledge, Paul KecBkemet1, ed., London: Routledge & Kegan 
Paul, 1952; and Fr1edr1ch Me1necke, Die EnBtehung des 
H1stor1smus, Carl H1nr1chs, ed., Werke, Vol. 3, Mun1ch: R. 
Oldenbourg Verlag, 1965--do not for the most part g1ve 
enough cons1derat1on to the great attempts such as D11theY'B 
to clar1fy the system methodolog1cally. Me1necke, of 
course, was concerned to trace the development of the 
h1stor1cal outlook in an earl1er per10d in th1s work, and in 
essays gathered in Zur Theor1e und Ph11oBoph1e der Ge
ach1chte, Eberhard KesBel, ed., Werke, Vol. 4, Stut tgart: 
K.F. Koehler Verlag, 1965, esp. pp. 358-363, he BhoWB 
h1mself very well aware of D11theY'B s1gn1f1cance. 

PBge 4 (****) We need to underBtBnd fBr more fully than we 
do the role of error in development, be H b101og1c, h1s
tor1c, pedagog1c. On the latter, The Poss1b111t1eB of 
Error: An Approach to EducBtion by Henry J. Perk1naon, New 
York: David HcKBY Company, 1971, 1s of value. 

PBge 4 (*****) The transformat1on of the chaos 1nto B 
COBmos 1s a fundBmental concept1on on wh1ch my Btudy of Han 
Bnd Judgment w1l1 be based. Three lHerat,ures hBve beeñ 
1mportant for my understand1ng of th1B tranBformat1on: 
ph11osoph1cal 1deal1sm, the h1story of sc1ence, and the 
culturBl h1story of the Greeks. The sourceB thBt have been 
s1gn1f1cBnt to me in each of these BreaB are too numerOUB 
Bll to be cited here. Greek culturBl h1atory catcheB the 
trBnsformation at an eBrly Btage Bnd d1BplaYB 1t in rap1d 
mot1on, in a rap1d, more or lesB self-Bware mot1on, wh1ch 1s 



M A N A N D JUDGMENI 38 

why, 1 think, the Greeks have been exemplary teachers in our 
cultural tradition--they teach through deed as well as 
word. lhe history of science, as it has come to be analyzed 
by lhomas S. Kuhn, Stephen loulmin, Charles Coulston Gillis
pie, and others J has some of the same qualit ies, and the 
great theories, which confound everyday experiance and 
organize realms, both utterly vast and incredibly minute, do 
not really touch nature in itself but profoundly t ransform 
the world of lived experience. Finally, philosophic ideal
ism, using the term loosely, brings one to the problem of 
the thing-in-itself. We cannot know it--t rue--but what. 
might it be to itself? lhe more 1 ponder t.his impossible 
question, the surer 1 become that it is merely the totalUy 
of stuff utterly undifferentiated, choas. lhe thinq-in
itself, the incoherent sum of stuff, would potentially be a 
standard of knowledge only in a purely negative sense, as 
the complete other, the absolute absence of distinetion, 
form, discrimination, understanding, judgment, knowledge. 
Life transforms the chaos, the thing-in-itself, into o 
cosmos, a habitable universe. 

Page 5 (*) lhe notorious current example is the poasibilit.y 
that the culture of economic and demographic growth may be, 
some say is, unsustainable, yet at the same time it does not 
provide us with the intellectual and political capacities to 
adapt without upheaval to a culture premised on a steady
state in economics and demographics. An unflinching reflec
tion on these possibilUies is An lnguiry into the Human 
Prospeet. by Robert L. Heilbroner, New York: W.W. Norton, 
1974, which leads on to many other sources. 

Page 5 (**) A central problem of a theory of education, it 
seems to me, is to relate conscious efforts at educating to 
the school of life attended as one suffers the consequences. 
Because of this, it seems to me that lhe Education of Henry 
Adams, Henry Adams, (1918) New York: lhe Modern Library, 
1931, is one of the profounder contributions t.o a theory of 
education, for this problem is central to it, as 1.0 so much 
of Adams I other writings. pp. 108-9: "lhe picture of 
Washington in March, 1861, offered education, but. not the 
kind of education that led to good •••. Not aman there knew 
what his task was 1.0 be, or was filted for it; every on" 
wilhout exception, Northern or Southern, was to learn his 
business at t.he cosl of Ihe publico Lincoln, Seward, 
Sumner, and the rest, could give no help to the young mon 
seeking education; they knew less than he; wilhin six weeks 
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they were all to be teught their duties by the uprieing of 
such es he, and their educetion wes to coet e million lives 
end ten thousend mllUon dolIers, more or lese, North end 
South, before the country could recover its belence end 
movement." There is a tendency to diemisa Adama ae the 
crabbed purveyor of sour grapea, but every upheavel in 
history could be described as such an educational probll.•m, 
and it is one thet putative educatora too rarely face. 

Page 5 (***) The Ascent of Man by J. Bronowaki, Boaton: 
LUtle, Brown and Co., 1973, givea a vivid picture of the 
role of sc1ence and reflective thinking in extending t.he 
arena of vital action. 

Page 6 (*) Sporadic reading in anthropology haa entered 
into the formation of these viewa, but more important to me 
has been the study of efforts to understand the early Greek 
mentality, best summed up so far in the first part of Eric 
A. Havelock's Preface to Plato, Cambridge: Hsrvard Univer
sity Press, 1963, pp. 3-193. Also important is Volume 2: 
Mythical Thought of Ernst Cassirer's The Philosophy of 
Symbolic forms, Ralph Manheim, trens., New Haven: Yale 
University Press, 1955. While 1 think the neo-Kantian 
interest in symbolic forms brought to fruition in Cassirer's 
work is extremely helpful in understanding thinking, caution 
should be exercised not to be content with the symbolic for 
the sake of the symboUc. It is thus important to folIow 
out how the symboUc, as U mediates judgment, results in 
action. 

Page 6 (**) 1 have reflected briefly on the contemporary 
problem of superstition in Man and His Circumstances: Ortega 
as Educator, op. cit., pp. 372-383. Superstitions can ariae 
whenever abstractions are re1fied and take on an apparent. 
Ufe in history as self-subsistent, acting entit1es. In 
recent yesrs smong the most susceptible have been thoae 
working on "the modernization process," who seem drawn to 
conceive of it ss one of the major agents in recent history. 
See, for instsnce, R. freeman Butts, The Education of the 
West: A formstive Chapter in the History of Civilizstion, 
New York: McGraw-Hill Book Ca., 1973, esp. pp. 516-562. 

Psge 6 (***) It would be interesting were s good history of 
the suspension of judgment in Western thought were to be 
written. It might begin with Heraclitus, with his fragment, 
"to God all things sre besut.1ful, good, right; men, on the 
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other hand, deem some things right and others wrong." 
Fragment lD6, as numbered and translated in Phllip Wheel
wright, Heraclitus, New York: Atheneum, 1964, p. 90. 
Eric A. Havelock in Preface to Plato, op. cH., has sug
gested that the mimetic consciousness of the pre-lHerate 
Greek did not permit ethical reflection and that Platonism 
was a necessary step in bringing such thinking into being. 
Such reflection is not the same as suspension of judgment, 
but it does entall abstraction, making judgment conscious 
and al. least partially systemmatic. The suspension of 
judgment in a more thorough-going sense seems central 1.0 the 
rise of modern science, and is a point in common to both the 
empirical, Baconian side and the rationa11stic, Cartesian 
side. Too much emphasis with Bacon is put on his insight 
into the power of knowledge, which makes this st range man 
far more amenable 1.0 our pragmatic proclivities. More 
centrally, Bacon's greatness lay in his role in the secu
larization of reason, opening the way 1.0 the syatemmat ic 
suspension of judgment in the natura11stic realm. On this, 
his distínetion between moral knowledge and natural know
ledge, and his contention that only the former was imp11
cated in Adam's fall, was fundamental. See Of the Advance
ment of Learning, First Book, VI:6. By the same t.oken, 
Descartes radically secularized the process of thinkin'l, 
despite the faith in God arrived al through his thinkin'l, in 
the Second Part of his Discourse on Method, in which he 
systemmatized the principIe of suspended judgment, and in 
the third part he even went so far as to set forth rules for 
living while rigorously following I.hat principIe. Galileo's 
nol.orious abjuration before Ihe inquisHion needs 1.0 be pul 
in the conl.ext of I.he growing awareness of the power of 
suspended judgmenl., and his aside, eppur si muove, whel.her 
really uUered or apocryphal, catches I.he spirH of 'he 
principle--judgment can be suspended wil.h respect 1.0 natural 
phenomena because the sl.uff does nol. care what we think of 
i'-. But as the human power 1.0 manipulate the chaos has so 
greatly increased, it is becoming increasingly clear thal 
whatever nonchalance the stuff itself has towards human 
judgment, the suspension of judgment can be but an arti
ficial suspension, for inereasingly whal. we think about the 
natural realm comes to matter profoundly to human 11fe. 
Henee, I.here is a strong movement towards rediseovering the 
role of judgmenl. in seienee, the function of values in it, 
as is evideneed by the work of Thomas Kuhn, Stephen Toulmin, 
Jerome Ravetz, snd many others. 
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Page 6 (****) Willia W. Harman, An Incomplete Guide to the 
Future, Stanford: Stanford Alumni Association, 1976, ia an 
interesting contemporary example of the relation of the 
imperative to act and the suaceptibility to superat.ition. 

Page 7 (*) There is underway, I suapect, a shift in the way 
we locate the proceasea of thought and feeling. One of the 
faacinating things that one notices in intellectual hiatory 
is the degree to which men have been uncertsin about not 
only what thinking is, but aleo about where it takea place. 
The Cartesian paradigm that thinking occura inaide our 
minds, which are located in our braina, sti11 aeems the 
natural way to speak of the matter. And Gestalt paycho
logists and brain phyaiologists have greatly extended our 
knowledge about the localization in the brain of varioua 
perceptual and intellectual centera. Yet the brain ia by no 
means self-contained in a11 its functions, and there is 
still much uncertainty about how best to locate thinking and 
a strong movement towards revising the Cartesina paradigm, 
one driven from many quart,ers. To begin with, the diffi
culties with the theory of the individua11y cont8ined mind 
have been made apparent through criticisms such aa Gilbert, 
Ryle's influential study, The Concept of Mind, New York: 
Barnes and Noble, 1949. Such criticism has been reinforced 
by the impact of behaviorism, which has shown that, scien
tific psychology proceeding without recourse to a concept of 
mind can be fruitful. At the same time, the development of 
high powered computers, which can far out-perform the human 
brain in certain operations, have diaposed thoae intent en 
making human intellection the defining characteristic of man 
to loo k beyond the brain and ita powera for the key to thia 
intel1ection. Furthermore, diverse studenta of language-
philosophical analysists, atructuraliata, historiana of 
philosophy--have shown that many questiona formerly under
stood as queationa about the reasoning powera of the mind 
are better underatood as questions about language. A11 
these influences may be coming together in a new theory of 
thinkfng, one whfch sees ft much more as an act of the total 
human organiam, not only of the fsolated individual or
ganism, but of the interpersonal community of human or
ganisms. One sees thia outlook strongly reflected among 
certain psychologiats and cultural hiatoriana who heve come 
to underatend psychic abnormalities, not aa failurea of 
individual psyches, but aa manifest stress points in complex 
interpersonal conditions, and thus madness becomea en 
anguished, truth-te11ing, personal reflection of interper
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sonal sit,uations structured by an inadequat,e, inhumane 
culture and civilization, polHics and society. See for 
instance, Michel foucault, Madness and Civilization: A 
History of Insanity in the Age of Reason, Richard Howard, 
trans., New York: Vintage Books, 1973, and R.D. Laing, •••. 
Many are likely to think foucault and Laing too tainted by a 
cult of irrationalism and to conclude therefore that an 
interpersonal locus to thinking is to be shunned. Parallel 
reconceptualizations are taking place, however, in the 
philosophy of science, where scientific rationality is 
coming to be understood as an interpersonal property of the 
communHy of scholars. Jerome R. Ravetz took a major step 
in this direction wHh Scientific Knowledge and Hs Social 
Problems, Oxford: Oxford University Press, 1971, and Stephen 
Toulmin made it explicit in Human Understanding, Vol. 1, 
Oxford: Oxford UniversHy Press, 1972, where, particularly 
in his General Introduetion, he criticized the epistemo
IogicaI tradition for unduly and erroneously conceptualizinq 
the understanding, thinking, knowing, as, an internalized, 
individual attribute. In the whole matter of the locus of 
thought, an earlier departure, but a very significant one, 
should be seen in Maurice Merleau-Ponty' s Phenomenology of 
Perception, Col in Smith, trans., New York: Humanities 
Press, 1962, where he insisted on understanding perception, 
not merely as the work of the brain, but as a corporal 
phenomenon, one in which the corporalHy of the perceiver, 
and algo that of the perceived, is an integral part of 
perception. Much more might be said about understandinq 
thinking, not so much as an inner experience, but as an 
lnterpersonal phenomenon, at once 11 inside ll and Il ou t slde, n 

but it is best to leave it for another occasion, adding only 
that a thorough, deep-probing history of t,he various ways 
men have located thinking and of their reasons for so 
locating it, would be a very interesting history. 

Page 7 (**) There has been a strong tendency historical1y 
to deal with judgment primarily in relation to rationality, 
which may welI derive from the first discussions of judgment 
by Plato, where the problem of judgment was put as a problem 
of explaining how faIse judgments were possible (see Theae
tetus, lB7b-21Od, and Sophist, 264a-e). As observed ear
lier, the most extensive discussions of judgment histori
cal1y have treated it as a topic in logic. Twentieth-cen
tury philosophers have, however, been trying in diverse ways 
to take as the basis of philosophy, not reason or knowledge, 
but human life, and three movements within contemporary 
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philosophy ere of greet velue in keeping befare us the rsnge 
and complexity of judgment, nsmely, philosophicsl snthro
pology, phenomenology, snd the philosophy of symbolic 
forma. Thus works such ss Lebensformen: Geieteswissen
schsftliche Psychologie und Ethik der Personlichkeit by 
Edusrd Sprsnger, 5th ed., Halle: Verlag van Max Niemeyer, 
1925, Wesen und Formen der Sympathie by Msx Scheler, Gessm
melte Werke, Vol. 7, Bern: Francke Verlsg, 1959, snd The 
Philosophy of Symbolic Forma by Ernst Csssirer, Rslph 
Manheim, trsns., 3 vals., New Hsven: Vsle University Press, 
1953, 1955, 1957 remind us thst, without being snti-intel
lectuelistic in s bsse sense, we csnnot rstions11y reduce 
judgment to s problem of resson slone. 

Page B (*) As sn sid to penetrsting into the deeply inter
personsl sspects of the problem of judgment, 1 think Edwsrd 
O. Wilson's Sociobiology: The New Synthesis, Csmbridge: 
Hsrvsrd University Press, 1975, snd the genersl concern H 
represents, is very helpful. Msny, it seems, fesr t,hst 
through a recrudescence of ressoning from snslogy, so 
populsr smong politicsl theorists of the sixteenth century, 
the upshot of sociobiology msy be to legitimste one or 
snother suthoritsrisn collectivism, one modeled on the snts 
and the bees. This, it seems to me, is s false fesr. Whst 
sociobiology offers is not resdy-made answers through 
snalogy, but rather certsin methods of snslysis snd help in 
bringing to conscious swsrenesa resl, vital problems in 
socisl experience, and ss we become more swsre snd bet ter 
sble to snalyze, we learn better how to choose snd shape our 
own unique psth within nature. It seema to me to hsve 
become less snd less fruitful to try to define humsn unique
ness in contrsdistinction to nsture. Rsther, the fruitful 
course is to accept our continuity with nsture, to welcome 
our submersion in it, our inclusion in it, snd to work out 
to the fu11est of our nstural potentisl the dietinctively 
human solution to the msny problems nsture puts to us in 
common with a11 other orgsnisms. A11 species share the 
problems of life; they sre unique by virtue of the distinc
tive wsys they tentatively solve those problems. 

Psge B (u) An unfashionsble matter, but an importsnt OIle 
a11 the same: we psy too little sttention to understanding 
how certsin elements of culture sttain general acceptance. 
We shy from studying this process because it impinges 
ominously on our rightly treasured protections for the 
freedom of dissent, of opinion, of sssembly, on the hard-won 
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and ever-threatened achievement of basic human right.s. Vet. 
the effective proteet.ion of dissent rests, ironically, on 
the achievement. of common assent. to t.he mut.ual provision of 
such protections. We shy away from the study of how cul
tural agreement is in fact achieved, for we fear that it 
will lead to manipulation, propaganda, t.he control of 
opinion and thought. lhe very opposite may be t.rue: force
fuI manipulation and control may be desperate measures t.aken 
by people who have not aUended with forethought t.o their 
real needs for agreement. And under normal conditions the 
attainment of cultural agreement does not. seem a very 
painful or threatening experience. lhe process by which 
this occurs haa be en widely studied under the head of 
accul t.urat.ion, sbcializat.ion. lhe cul t.ural cont.enl of 
socializat.ion seeflls to have been widely studied, but t.he 
driving force behind it seems to have been somelhinq by and 
large taken for grant.ed. lhe surprising Ihing aboul social
ization is Ihe almost universal docilily men display t.owards 
ít. People highly sensitive t.o all forms of manipulalion 
and propaganda nevert.heless, in myriads of mat.lers, easily 
submit t.o socialization wilhout a whimper or a whine. lhose 
inclined to ideological criticism, who aUribule t.his 
docility to the conspirat.orial subUet.y of the powers t.hat 
be, seem t.o me t.o laaking in t.he wrong direct.ion, not. always 
wrong with cert.ain particulars, bul wrong if t.hey hope t.o 
find the animating principIe of it all. Rousseau, in Emile, 
gave the clue when he admonished that if one must manipulale 
the child, make sure the demand appears to be a demand uf 
nature, not. of man, for only in that way can one achieve 
one's end without inducing resentment. lo find Ihe force 
driving accu1turatlon, one needs t.o look, not. So much t.o 
cultural phenomena, but. t.o the brut.e, element.al environment 
in which men l1ve; In doing Ihis, one needs to go bnck 
behind Marx, one needs lo look nol only al t he mat.erial 
condltions of productlon, bul lo the human geography, Ihe 
climalology, the ecology of micro-organlsms. Befare t.here 
ls an elementary educallon, Ihere is an elemenlal education: 
it is Ihe basic force thal has hislorically driven accul
turation, and how it produces cuHural agreemenl needs far 
more study. 

When 1 aay we need lo know much more aboul thla ele
ment.al education, whlch in all likelihood is fundamental t.o 
understanding most examples of broad cuHural agreement., 1 
do nol mean to suggest that we know nolhing aboul H. On 
the contrary, we are beglnning lo know enough to realize 
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thst we need to know a great desI more if we are to mske 
senae of our cultural pasto Let ua take, to begin with, a 
small matter, the Salem witch trisls. These have been s 
puzzle, a blotch on Puritan culture, a problem for histor
ians who do not give credence to witches and have great 
difficulty understanding how people, who were otherwise 
sound of mind and prudent in conduet, would suddenly lend 
themselves to such a persecution. Recently, in Science, 
Vol. 192, No. 4234, 2 April 1976, pp. 21-6, Linnda R. 
Caporael published a fascinating article, "Ergotiam: The 
Satan Loosed in Salem?", which suggests that a certsin mold 
that grows under damp conditions on rye may well hsve 
contsminsted bresd esten in certain psrts of Sslem and 
csused the symptoms, psychic snd physiologicsl thst set the 
trials in motion. lf this wsa the csse, and the evidence 
seems strong that in Salem it was, and that perhapa the same 
etiology was at work where other witch crazes took plsce, 
the terms of the problem confronting the hiatorian of 
culture, of judgment, are radically altered. The problem is 
no longer one of sheer, incomprehensible deluaion, but 
rsther one in which men were faced with real but incompre
hensible phenomens, phenomens they could not then correctly 
understand, but that they somehow hsd to construe, snd under 
these elemental conditions the witch hypothesis aeemed to 
msny to be more compelling than anything elae and won 
extensive, real agreement. This is but one small inatance 
of a much more general process that has fundamentally 
influenced the cultural repertory that men have accepted. 
Historical geographers and climatologists, historians of 
technology, nutrition, and disease, are all beginning to 
break open vistas on such elemental experiencea, which 
radically effect proceaaea of acculturation and the patterns 
of judgment formed through it. Our own growing conacious
nesa of the delicate environmental balance, of the real 
posaibility of reaource depletion, ia dispoaing ua to aeeing 
how men of the paat coped with analogoua phenomena. Studies 
such as Rhys Carpenter'a Diacontinuity in Greek Civiliza
tion, New York: W.W. Norton & Ca., 1968, will force us to 
attend to the relation of climate and culture, which, 
opportunely, spec1alists are beginning to provide ua with 
the meana for doing as in Har low Shapley, ed., Climatic 
Change: Evidence, Cauaea~ and Effecta, Cambridge: Harvard 
University Press, 1965 primarlly on a geologic, not, his
toric, time acale), H.H. Lamb, The Changing Climate, London: 
Methuen & Ca., 1968 (more on an historic time scale), and 
the issue of World Archeology, Vol. 8, No. 2, October 1976, 
devoted to climatic change. 
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Such study of climate, of the elemental educat.ion ia 
important, not to spin sorne grand theory of cultural deler
minism, but rather to define accurately, sensHively, lhe 
basic problems men had to cope wHh historically, to sel 1he 
context for comprehending their most compelling problems of 
judgment. lo comprehend the formsl.1on of judgment. in lhe 
past, we need to attend closely to whst Fernsnd Braudel 
calls the material life, the compelling presences in every
dsy existence, that drive the process of acculturation; see 
Capitalism and Material Life, 1400-1800, Miriam Kochan, 
trans., New York: Harper and Row, 1973. But H is nol only 
for the sake of understanding rightly the formation ol 
judgment in the far distant past.; H is equally imporl anl. 
for understanding the most basic problems of judgment in our 
collective presento We need many more studies such as 
Braudel' s, such as Walt er Prescot t Webb' s lhe Greal Plains 
(1931), New York: Grosset & Ounlop, n.d., such as Redcliffe 
Sal aman 's lhe History and Soclal Influence of lhe Potalo 
(1949), Cambrldge: Cambrldge UnlversHy Press, 1970, nol 
only to put long-past events lnto a better perspecl.lve, thus 
becomlng better able to understand prevlous problema of 
judgment, but far more lo learn how lo get a grasp on 
compllcated present slluatlons that may actually carry wl1h 
them some of the most serlous contemporary problems of 
judgment. If we can better understand the way elemental 
education works, however, we may be able to deflne a signl
flcant contemporary cultural problem. If hlstorlcally, lhe 
elemental, glven, envlronment has performed the functlon 
of engenderlng a general acceplance of one or anolher 
cult.ural repertory, what, if anythlng, needs to be done wHh 
respect to thls functlon as the human relatlon lo Ihe 
envlronment becomes less and less elemental and glven? Lel 
us put thls question a bit more concrelely. Let us assume 
that the great elghteenth-century envlronmental specula
tlons, as best represented by Montesquleu' s SplrH of l.hl' 
Laws, were ln essence sound, and lel us formulate lhe 
fundamental proposHlon as follows: the lemperate zones have 
been the most culturally dynamlc because there the elemenlal 
envlronment ls the most lnherently dlalectlcal, unl1lnr¡ 
wlthln slngle areas geographlcally and cllmalologlcally 
dlstlnct envlronments, whlch lneluctably ellclt a generally 
shared cult.ure that necessarlly comblnes dlversHy wHhln 
unHy. If such a propos1tlon ls true, and H seems suffl
cienUy plauslble to be worth serlous lnvest1gatlon, then 
the quest.lon follows, what long-range effecls should we 
expect upon the character of the cullure we generally share 
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from the level1ng snd the standard1zst1on of the env1ronment 
that has proceeded apace dur1ng the last hundred yeara or ao 
in the tamperate zones of the world? 1 am not at all aure 
what the answer to such a question 1a, for the number of 
factors that would need to be taken 1nto account are 1mmense 
--1 am not even at aU sure that such a question can be 
anawered w1th any degree of conf1dence. 1 poae 1t here, 
however, to dr1ve home the fact that we are subject to 
powerful forcea that 1mpose one or another form of general 
acceptance on culture, and that 1t may behoove us to make 
these processes a subject of ser10us study. 




